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(4) In the ‘Ambrosian’ Rite according to Beroldus (p. 14 Magi-
stretti) St John the Evangelist was commemorated on ‘vi Kal. Ian. ad
concam’ (i.e. in St John the Baptist’s church, Milan) and Ordinatio
S. Jacobi apost. on ‘iiij Kal. Ian. ad S. Sebastianum’? Magistretti tells
us (p. 171) that St John the Baptist's church (which was the male
baptistery, St Stephen’s being the female) was destroyed in 1410, and
(p. 193) that the Ordination of St James was removed from the ‘Am-
brosian’ Breviary by Cardinal Friderico Borromeo in the sixteenth
century.?

(5) All the Keltic Martyrologies are derived from the so-called
Hieronymian Martyrology, which is a strange mixture of Eastern and
Western elements. That collection assigns to Dec. 27 the Assumption
of St John the Evangelist and the Ordination to the Episcopate of
St John the Lord’s Brother, the original Eastern association of the two
sons of Zebedee being thus wrecked through the confusion of the
two Jameses. And this confusion reappears in the Martyrologies of
Oengus, Tamlaght, Gorman, and the Drummond Missal : that of Tam-
laght even enters it thus ‘ Assumptio, et Ordinatio Iacobi Apostoli
fratris Iohannis,’ as if James the Less was not only confused with James
the Great, but was also reckoned to have passed away’ (i. e. without
ordinary death) like John the Evangelist: but surely this can only be
once more a scribe’s mistake in omitting ¢ Iohannis’ after ¢ Assumptio’.

This investigation does not, I admit, carry us very much further, but,
so far as it goes, it serves to throw a little light on the Deans’ arguments
by means of Western service-books, and at any rate suggests a partial
explanation of the dire confusion that reigns between the two Saints

who were called James.
C. L. FELTOE.

LITURGICAL COMMENTS AND MEMORANDA.
II

THE canon of the Roman Mass has long been an object of curiosity
in some circles ; indeed of puzzled curiosity. At present it scems to
form the centre of interest in what may be called the Neo-German
Liturgical School. The seed sown by the solitary Probst in 1870 took
a long time—the space of a generation—to germinate ; but the progress
made since 1goo is quite astonishingly rapid. The stages are marked
by Professor Drews 1902 (Lntstchungsgesch. d. Kanons in der rom.

1 Cf. Ebner Quellen und Forschungen Iter Italicum p. 474.
2 Apparently this was in the revision published in 1588 : cf. Biumer Geschichle
des Breviers p. 464. Friderico was cousin of the more famous Carlo Borromeo,
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Messe), Dr Anton Baumstark 1904 (Liturgia Romana ¢ Liturgia dell
Esarcato), Drews again 1906 (Die clementinische Liturgie in Rom),
Professor Buchwald 1907 (Die Epiklese in der romischen Messe),
Professor Rauschen 1908 (Zucharistie und Busssakrament). Mean-
while the late Professor Funk consistently maintained in face of all this
activity and learning the defensive attitude of criticism. Circumstances
have made it necessary for me in the last week or two [February] to
undertake a task of which I had (for reasons of my own) steadily hitherto
kept clear ; that is to read and examine the tract of Professor Buchwald,
himself belonging to that Catholic Faculty of Theology at Breslau, of
which the really learned and industrious, if not too critical or clear-
headed, Probst was a generation ago an honoured member. Having
accomplished the task, the heavy task as I think it, of sifting and
analysing the work of Professor Buchwald, and, I trust, not without
profit, 1 feel disposed to turn aside and ask others to give a few moments’
attention to it also ; not to the tract in general, but to dwell for a while
on one single small point in it.

Nothing, I think, would be easier than to bring the writers named
above into play against each other, bring out their contradictions, not
merely each with the other, but of the same writer with himself. I am
in no disposition to do so; but would rather, before we begin, emphasize
the utility there is in reference to so difficult and uncertain a subject as
ancient liturgy, in pursuing, exhausting, lines of enquiry that may in the
event prove to have been conceived in a quite wrong-headed way. This
may not only have the negative virtue of saving others, in certain
directions, from going and doing likewise; but, in the labour oneself
may expend on mastering the productions of these teachers, and in
examining and testing their methods and conclusions, almost inevitably
(such, at all events, is my experience) we come to acquire not merely
a better knowledge of the Liturgies themselves, but also come to
see and understand things which otherwise we might, but for such
workers, have overlooked altogether; although I readily admit the
grave difficulty there is for the reader who would profit by the writers
named above, viz. the difficulty there is in keeping a clear head among
them all.

But this will make no difference here, since we are going to examine
only a single point ; even so slight an excursus, however, will (I fancy)
shew by an example in what way I think the method followed by these
writers is defective, without their having seemingly any consciousness of
deficiency in the matter. Still, I should probably not have written the
Memorandum that follows merely for this reason ; the moral, the use, of
it is, to my mind, all gathered up in a page at the end,

And now d lauvre.

VOL. X. Qq

































