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LITURGICAL COMMENTS AND MEMORANDA.

v

A FRIENDLY enquiry as to a point that will not come under con-
sideration here leads me to resume this series of ‘ Comments’, which
I fear must be always of an occasional, or even spasmodic character.
I propose to take up the question of the place of the diptychs in the
Constantinopolitan Liturgy at the stage at which it was left at pp. 109—
111 of the Appendix to Dom Connolly’s Zsiturgical Homilies of Narsai,
and carry the subject to a conclusion.

(A) At pp. 109-111 I raised the question of the correctness of Mr
Brightman’s reconstruction of the pre-anaphoral part of ‘the Byzantine
Liturgy of the Seventh Century’ given in Appendix P in his volume
{(pp- 535-536). Mr Brightman would have the order thus: (1) Great
Entrance (the processional carrying of the bread and wine to the altar) ;
(2) the Diptychs ; (3) the Kiss of Peace ; (4) the Creed ; (5) the Anaphora.
I pointed out that whilst the evidence adduced in support of this order
was of the slenderest, the order itself runs counter to the order
described by the contemporary St Maximus of Constantinople, who in
a formal exposition of the liturgy of that Church three times gives the
order of the parts of the liturgy up to the anaphora but makes no
allusion to the diptychs; and I adduced as witness John, patriarch of
Constantinople, who, in a letter dated 7 September, 518, expressly states
that the diptychs were said ‘at the time of the consecration’; which
indeed is the place where they are recited in the Byzantine liturgy at
the present day.

Dom Connolly soon after his book was published pointed out to me
a testimony on this point, which of itself, and independently of any-
thing said in MVarsaé pp. 109-111, is decisive. It occurs in the Epistle
of the Monophysite James of Edessa (who lived A.p. 640-708) ex-
pository of the mass followed by him and his coreligionists. I would
add in passing that the Monophysites (according to my experience ot
them) were a people who appear singularly well informed, and also
curious, about the rites of other Churches. The following (Br. 492. 37-
493. 11) is the passage in question. So that there may be no chance
of misunderstanding I give in square brackets an explanatory gloss,
reducing James’s words to our modern ritual forms of speech :—

¢And it is right that I should speak to you about the variations
found in the kurdbho [=the anaphora, the canon; see James in Br.
491. 22 to 492. 11). There are two orders which are found in this
ministry of the kurdbho—one affecting the kurobho and the celebration
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of the mysteries themselves [ =one part concerned with the specifically
consecratory prayer] and the other affecting the commemorations
[=the other part is (what we modern ritualists call) “the Great Inter-
cession”]. And those who dwell in the imperial city [that is, Constan-
tinople] and in the provinces of the Greeks, in like manner as we offer
they also make the commemorations: so that first they offer and then
forthwith make the commemorations [ =in their anaphora or mass-canon
the consecratory part comes first and the Great Intercession follows
it]; some commemorate many and others few and those specified.
And therefore the priest says: “remember, O Lord, those whom we
have mentioned and those whom we have not mentioned” [see this in
the Syriac St James used by the Monophysites in Br. g1. 36-37 ; cf.
also lines 32-34, and the Greek St James, Br. 56. 18—-19]. But the
beginning of the order of the commemorations is when we say:
“ Moreover we offer unto Thee this same fearful and unbloody sacrifice
for Sion the mother of all churches” [Syriac James, Br. 8g. 30—90. 2 ;
Greek James, Br. 54. 24-27), which is the church of Jerusalem. ..
But the Alexandrine Fathers [i.e. the liturgies of Egypt] offer after
another sort in that they first perform that order of the commemorations
[see St Mark, Br. 126. 12—131. 15; Coptic St Cyril, Br. p. 166 seqq.],
and then, after this, is the order of the holy kurébho’ [i.e. the con-
secratory part of the prayer: Mark, Br. 132. 11, &c.; Coptic St Cyril,
Br. 176. 5, &c.).

The account given by James of Edessa of what was done at Con-
stantinople in his day is precise and shews unmistakeably that at that
time the diptychs came after the consecration. This entirely confirms
what I may call the negative evidence supplied by Maximus of Con-
stantinople when in describing the pre-anaphoral part of the liturgy of
that church he is silent as to the diptychs.

1t seems, then, there can be no doubt as to the place of the diptychs
in the Byzantine Liturgy of the seventh century, and that the order in
Br. Appendix P should be amended thus: (1) Great Entrance; (2) Kiss
of Peace; (3) Creed; (4) Anaphora.

(B) In Br. Appendix O, ‘ The Byzantine Liturgy before the Seventh
Century’ (p. 528), is the following order in the * Mass of the Faithful’:
(1) Great Entrance; (2) Kiss of Peace; (3) Creed; (4) Diptychs; (s5)
Anaphora. In support (so far as the present subject is concerned) two
passages are adduced, one from the Council under the Patriarch Mennas
in 5§36 (p. 530 note 3), the other from one of the series of homilies of
Chrysostom on Acts delivered at Constantinople in 4o1 (p. 532 note 11).
The former passage comes really from the Acts of a council held at
Constantinople in the year 518, the procds-verbal of which is embodied
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