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PREFATORYNOTE

This book was originally planned as the joint woik
my colleague,Dr Frank Gavin, and myself. Other
duties compelled him to withdraw from the under-
taking, but it none the less owes more than can be told
to hisexpert knowledge and lavishly given ad vice.
Appreciative thanks are also duelo E. R. Hardy
for his generoushelp inchecking the translation from
the Sahidic.
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| NTRODUCTI ON
. CHURCH CRDERS

The early Church Orders were systematic manuals of
disciplinary and liturgical rules for which the mtive
authority of the whole apostolate was claimed. Tiragde
their appearance in the second centgrgw to consider-
able dimensions in the third, and reached theilestl
development toward the end of the fourth centudyeyl
are sources of importance for our knowledge ofitimer
life of the church, and they were influential faston the
formation of the later canon law.

That legislation of a fairly detailed and elaboratea-
racter should sooner or later make its appearance i
Christianity was inevitable. The local congregasiomere
made up of men and women practically isolated fthen
rest of the world and brought into the closest aohtvith
one another ; their church was to them almost thetire
universe. If human beings anywhere are to live ttogre
under such conditions, mutual affection and forbrae
—be they never so greatare not enough. Regulations,
which define rights and duties in unambiguous terms
are indispensable, and these regulations are bowoind
increase in number and complexity as the community
grows.

As it happened, however, Christianity in its orgaon-
tainedextraordinarily little material thatould beused in
forming these regulations. In theoBhristians, for guid-
ancein all matters, were to turio JesusChrist their Lord,
whose teaching they regardasdtotally divine and sdhe
final authority in all things. Butas a matter of fact,
Jesus' concerwas not with concrete and specific pro-
blems,andwhen asked to rule on such he brusquely

EH |
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refused: He occupied himself with ultimate moral prin-
ciples, and left to individuals the task of apptyithese
principles to the various special problems of thees.
Hence it is not at all surprising that in the apbstand
post-apostolic ages direct citation of his sayirsggarely
used to settle disputed matters of practibés words are
employed rather as general directives and to give i
spiration to action.3

Nor did the apostles attempt in any systematic tway
supply the concrete element that Jesus' teachiggtmi
be thought to lack. In only one instahapes the New
Testament give us anything that purports to be @t a
stolic decree, and it gives this only in a mattefunda-
mental importance. Yet even this brief ruling prase
serious critical difficulties to modern investigeto and
probably something less than full apostolic autiyori
should be accorded it. In St Paul's Epistles, iddées
laid down as a fundamental principle that individua
divergences should be tolerated as far as possilgle in
the same community,? so that the apostle turns from
general principles to detailed regulations onlyha most
extreme instances. Each of his churches was ledt to
develop under the guidance of the Spirit such costas
it might judge profitable—and was warned not to mak
even these customs too authoritative. And theraois
reason to think that the other apostles differegity from
St Paul in this regard. That some of them may loaaen
up certain specific rules for their own communities
abstractly conceivable, but as to this there igradition

'Luke 12. 13-16.

! For exceptions see, e.g., Romans 14. 14 (= Matth&wl1),
1 Corinthians 7. 10 (= Matthew 19. 9), 1 Clement &&= Matthew
18. 6, in substance), 2 Clement 12. 2 (apocryphal).

3 Especially in 2 Clement.

* Acts 15. 28-29.

® Romans 14, in particular.
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at all in the sources of the apostolic age andingtbf any
value in later writings.

As a consequence, Christian congregations in search fo
material touse for legislative purposes could find very
little in the primaryauthoritative teaching of their religion,
and were obliged to looklsewhereBut abundant other
sources were not lacking.

Of these the chief was the Old Testament, whose
portanceto the majority of early Christiansanhardly be
exaggerated. The ceremonial legislation of the &eunth
was, to be sure, no longer regarded as binding loirs-C
tians ; the Pauline controversies had settledghiwiple,
even though a dissenting minority did not disappeil
late in the second century. But acceptance of timeiple
did not debar endless debate as to the principte'sise
extent: just what Mosaic precepts should be classed
"purely ceremonial"? St Paul, for instance, sawimo
herent objection to eating things sacrificed tolsddbut
in the decree of Acts 15. 28-29 abstinence fronh $aod
is regarded as axiomatically "necessarghd Christians
during the next three centuries generally took sheme
view. The duty of Christian liberality was defineaore
closely by the adoption of the Jewish laWtithing, and
this law was even extended to include not onlycadjrral
produce but income of any kirfdOr, evenwhen the
literal force of an Old Testamepteceptwasrecognized
assuperseded, a transferreghsemight be discovered that
revived the rule for Christianity. So trommand that
tithes should be paid to the priestas construed to give
the church’sministersa right to the Christian payments.
Or the fact thathe Old Testament ministry was strictly
regulated led to the argument that divine regutegiof

! 1 Corinthians 8. 8; 10. 25-26.

2 Compare Revelation 2.14, 20.
3 Didache 13. 7, etc. “ Didache 13. 3, etc.

1-2
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equal strictness must hedge about the Christignistry
as well*

Since so much permanent value was detetteithe
older ceremonial legislation, it was only natuiattthe
obligation of the "moral” laws should usuale treated
as absolute. This led to a true moral legalisnat ity these
laws were conceived to demand obedience not becduse
a higher principle contained in them but simply dese
they were "written". Such, for instance,tie assumption
throughout Clement's letter to the Corinthiamd)ere
almost every argument is made to rekimately on an
Old Testament preceptor does itoccur atall to
Clementthatthe Corinthiansnay find anything amiss in
his method jhetakes for grantethat,no matter how much
other parts of theDld Testament may have lost their
meaning, God'snoral statuteswill remain in immutable
force for ever. And,we canscarcelydoubt, such was a
common opiniorin Christianity fromthe very beginning,
outsideof Pauline andfew other circlesit was an attitude
very like Clement'shat St Paul combated in his Epistle to
theRomans.

This commonopinion, moreover, was strongly rein-
forced bypedagogicaheeds. The sweep of the new religion
andits gatheringn converts from alsorts ofcurious moral
highwaysandhedgeshad created situation that taxed
to the uttermostthe powersof the Christian teachers.
Multitudes of neophytes were constantly demanding in-
struction, and to teachach oneof them how to apply
Christ's deeper principles to involved special problems
seemeditterly impracticable ; why engage in so intricate
a taskwhena succincOld Testament precept could settle
the matterinstantly ? Sacatechetical moral training was
usually given by means of short digebtssed on Old

! So very emphatically in i Clement 40-4But Clement does not
argue for a detailed parallelism betwdhba two ministries.
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Testament laws, sonw thesedigestsbeing undoubtedly

of Jewish origirt. But it is interesting to note that the most
authoritative brief digest of Jewish morality—thesda-
logue—does not appear as a whole in the Christian
teaching.*

In Gentile Christianity concrete rules were takie-
wise from Greek ethical works, whose standard vsasily
high. Only the learned, of course, could apprectate
moral treatises of the great philosophers,alaing succes-
sion of teachers—chiefly Stoics—had devoted themselves
to bringing an understanding of good conduct witthie
reach of all. Among other means, these teachelis\ah
their purpose by requiring their pupils to memorsbert
gnomic formulas, or—the ultimate extremity of sirfipa-
tion—bare lists of virtues to be imitated or vicies be
avoided® This last device was so convenient that even
Greek-speaking Jews adopted #nd Christians found it
invaluable. In fact they did not hesitate to takady-
made lists from Stoic and other sources,? so gi@neek
ethical concepts an unnoticed but authoritativeaste
into Christianity.

Less formal but very real was the influence of dihed
customs and conventions—on occasion, even sujpmrstit
—in contemporary life, whether Jewish or GentileP&ul,
for instance, in i Corinthians 11. 4 holds itdeobvious
that men should pray with their heads uncovered this

! Didache 3. 1-6 is aimstance.
! The reason for this appears to be that at preisod the Fourth
Commandment was conceived to be whditgremonial”,and to
"keep the Sabbath" was regardeiludaizing (IgnatiusMagnesians
9. 1, etc.). The belief that in Christianitye Sabbath laws have been
transferred to Sunday is ofedieval origin.
3 On these methods compaspecially K. E. Kirk;The Vision of God
(London, i93i)>PP!9"%4-

As in Wisdom14. 25-26.
® Romans 129-31 is largely of Greek origin; 1 Timothy 3. 2a8d
Titus 3. 1-2 are wholly so.
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passage has influenced all subsequent Christiastigea
Yet the ruling rests on nothing more profound thia@
religious habits of the particular Jews among wiRirRaul
was brought up ; other Jews in his day believet Gwl
should be approached only when the head was cqvered
and this came to be the accepted Jewish pracfic. |
Paul had lived elsewhere—or if he had been bornesom
what later—the declaration in i Corinthians 11lwduld
have shocked him.

To these customs inherited from their pre-conversio
days, the various local churches gradually addetbouws
of their own. Some of these were certainly intrastliéor
very good reasons, others perhapsnimparticulareason
and more or less accidentalliBut in religious bodies
everywhere customs quickly grow to be revesaaply
because thegre the custom, and a@ung totenaciously.
Yet, to a certain degree, the churches waliing to learn
from one another. The Christian communiiiegny geo-
graphicalsubdivision of the Empirbadstrong interests
common, andin particular, they recognized aght and
proper a certain leadership on the pafrthe church in
their political capital. So the custoro§ this churchwere
generally accepted as models for the whole regaatin
the result that by the end of the secoedtury”local” use
was quite generally convertaoto "provincial” use.And
very large and important churches—especially Attjoc
Alexandria and Rome—gained a corresponding ascenden
over the smaller capitals within their respectivess.

In some instances, in fact, rulings by outstandimgrches
or individuals might acquire an almostorld-wide in-
fluence. | Clement, which states tR®@manconception
of certain rules governing the ministry, was acedpas
authoritative in circles far away from the Corirths for
whom it was written. Indeed, man@hristianscame
actually to regard it as an inspired New Testameiting,
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and in various later documents Clement figureshas t
medium through whom the apostles issued their dscre
Of equal significance was Ignatius of Antioch, wiokrec-
tions on church organization appear to have beeyeaib
even in Rome itself. Just so later Church Ordersewe
regarded as legally binding in provinces remotenftbeir
place of origin.

In most quarters this trend toward uniformity ireth
second century was simply taken for granted. Rrasti
with a century of traditiohbehind them were practically
treated as irreformable : "This custom has beerdé&@n
down from the days of the apostles and consequéasy
the apostles' authority behind it". But even by émel of
the first century the apostles were regarded ashallyv
inspired group, who were the divinely appointedt@dians
and interpreters of the faithHence, it was commonly
assumed, they must have been unanimous in allghing
what one apostle taught all apostles must havehtaiddj
Christianity rests on a common norm of doctrine prat-
tice that was delivered to the church by the apedit

It is this conviction that lies behind the Churchd€rs
and that gives them their peculiar form.

The most obvious objection to this theory, natyrall
was the very evident fact that approved practiges i
different localities varied considerably ; thesaldanot all
go back to a common origin. And in minor matters,
assuredly, second- and third-century Christiarotgrated
or even encouragédifferences. But in anything regarded

YIn I Clement 47. 6 the forty-five year old Corifeh church is
called "ancient".
! Jude 17, Revelation 21. 14, etc. The meaning ireBigins 2. 20 is
E)robably a little different.

| Clement 42. 4; 44. 1-2, etc.
4 Even in the third century liturgical prayers wetél siormally
extempore, and use of a fixed form was regardedvesakness on the
part of the officiant.
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as important local divergences could lead to batenflict.
When the second-century Asia Minor churches wekedas
to change their date for Easter, they replied, "Miest
obey God rather than men", and a schism inctingch
resulted: And in this clash apostolic authority was pas-
sionately claimed by both sides, with the conspmatise
that such authority must in the main ldaduniformity.

Yet there were definite limits to the procedsunifica-
tion. As the generations grew into centuridse general
"ethos" of the more important local typef Christianity
acquired a venerable dignity that commanded regwert
from churches whose customs welifferent. In major
matters of practice, moreoversabstantial agreement had
been achieved, and the churches veeganized along the
same main lines everywhere. ®benanychurch claimed
apostolic teaching in suppat specialusage®f its own—
and such claims were made frequentlyasually did so
fully aware that other churchesuld make similar claims
with equal validity, and that itspecialusagesnight very
well have been differenthis factled toa revision of the
theory of apostolic unanimityThe complete agreement
of theapostles was nothought to extend only to doctrine
and the vitally important rules practice; in other regards
each apostle within his owerritory had established a use
of his own—and each of these usess equally legitimate.
So Alexandria appealed to Bark, Jerusalem to St James,
Ephesus to St John, RomeSb Peter, and so on; in due
course the far east was &ppeal to St Thomas or St
Thaddeus.

Such a theory was not entirehovel ; Irenaeus, for in-
stance,urged it in an unsuccessfattempt to settle the
paschal controversyBut aslocal customs became fixed
the theory was more and moirevoked, and it finally

became a settled principteroughout Christendom. The
! EusebiusHE, v, 24.
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fourth century was here the definite turning point; when
the ecumenicatouncils met, they made no attempt to
legislate in full details fothe whole church. So when the
compiler of the Apostoli€onstitutionsca. 375 revived the
Church Order formula thahadeall the apostles legislate
minutely, we may presume that Wwasconsciously adopt-
ing a style that was already somewhat obsolesHnis-
tians by now were becoming aware that collectivestgic
authority could not be claimefr so wide an extendf
regulations. And this consciousness brought withhé
eventual end of the Church Orders; they were repldxy
explicitly local collections of canons and by Igical ser-
vice books. Yet in many parts of the church the@itdirch
Orders retained their authority, and they were inco
porated into the manuatg canon law.

The following are thehief ChurchOrders :

THE DIDACHE

As this work is familiar teeveryonets contents need not
be described. Mosicholars daté in the early years of the
second century, but the possibility that its compiised
the Epistle ofBarnabas as a sour@annot be wholly
disregarded.Barnabasds usually dated about 131, with
a possibility of belonging some fiftegearsearlier,so ifthe
dependence iaccepted thdidache could scarcely have
originated before theecond quarter of the century and
may evenbe somewhalater.

The influenceof the Didachein the early church was
wide and itwas held in high honour. It was incorporated
into theDidascalia, the Apostolic Church Order and the
Apostolic Constitutions. So eminent and orthodox a saint
as Athanasiuspeaks of it as a book very profitable for neo-

! See especially James Muilenbufithe Literary Relations of the Epistle
of Barnabasand the Teaching of the Twelve ApostMarburg, 1929.
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phytes" who wish for instruction in the word of ¢jodss" |
and he cites it as an authority more than oncey thaugh
he—very properly—refuses to recognize it as a daabn
New Testament writing. There consequently can be no
reasonable doubt that the Didache originated irbtbad
stream of orthodox Christian tradition, not in soohscure
heretical sect.

Much the most convenient edition of the Greek text
that edited by Dr Hans Lietzmann in H{deine Texte
series? it contains an excellent critical apparatus and is
very inexpensive. There are many accessible English
translations.

THE APOSTOLICTRADITION

This work of Hippolytus, the subject tife present volume,
is named here to preserve the chronological seguémnc
its Coptic and other versions it was formerly kncagithe
Egyptian Church Order.

THE DIDASCALIA

A substantial "handboofor the churches", written pro-
bably in Syria, not far either wajrom 250. Its original
language was Greehut it has been preserved Syriac and
Latin ; the latter is defectivdt is concerne@limost wholly
with rules for church organizatiorchurch finance and
church discipline, treating doctrine hardly al and
liturgical matters only incidentallylts author wasac-
guainted with the more important Christibterature of
the second century, and there is some evidencehthat
knew Hippolytus's Apostolic Tradition.

! 39th Festal Letter (367), 7.

% The details of the Patristic testimony are best sednR. Harris,
The Teaching of the Apostléaltimore and London, 1887.

% Die Didache Bonn; many editions.

1C
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TheDidascalia is best studied in Dom R. H. Connolly's
Englishversion® which he has provided with judicious in-
troduction and notes. Attention should be diredtedhis
wordson p. xlv: "It is now generally recognized that the
author's theological outlook was entirely Cathobad
that he writes as a champion of the Great Church as
opposed to alinanner of heresy and schism".

THE APOSTOLIC CHURCH ORDER

This work so nearlyresembles the Didache in both size
and arrangement that theregisodreasono believethat

it was originally issued as a "revised" editiontloé older
work. Chapters 1-3 describe a meeting of the Twelve
Apostles at which they decided to publish this @rde
Chapters 4-13 are Didache 1-4, slightly rearranged
expanded. Chapter 14 is apparently derived from Bar
nabas 14 and closes with Didache 4. 13. Chapiter28
treat of church organization, beginning with thecgion

of bishops and ending with the duties of women:dte-
ditions described indicate a date redrlierthan theend

of the third century. Chapt@9 contains an adjuratioto
charity and chapte30 afinal appealto apostolic authority.
This Order, whoseorthodoxy is unimpeachable, was
written in Greek ands probably (not certainlydf Egyp-
tian origin.Its popularity is shown by the fact that Latin,
Syriac, Sahidic, Bohairic, Ethiopic and other versions
have beempreserved, as well as the original Greek. A com-
plete critical edition has not yet been prepared. The best
edition ofthe Greek text is in Theodor Schermariis
allgemeine Kirchenordnundi pp. 1-34. The English versions,

! Didascalia ApostolorumQxford, 1929.

2 Also known as Third Clement. Occasionally—and ciofoately—
called the Apostolic Canons or the Roman Churche®rd

% Paderborn, 1914. Dr Schermann's theory of a varly elate for
the document is individualistic.

11
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such as they are, are not very accessibletheutransla-
tions of the Ethiopic, Arabic and Sahidin Homer are
adequate.

THE APOSTOLICCONSTITUTIONS

This, the most ambitious @il the Church Orders, under-
took to provide apractically complete treatise on church
law and liturgiedy collecting and revising earlier authori-
tative sourcesBooksI-vi are an enlarged edition of the
Didascalia. Chapters 1-32 of Book ireat the Didache
similarly; chapters 33-45 contain a collection oayers
obviouslybased on Jewish synagogue forms; the source of
chapters 46-49 is uncertain. Chapters 1-2 of Boolare
now generally held to utilize a lost work of Hippuls,
Concerning Gifts.Chapters 3-46 contain his Apostolic
Tradition, greatly expanded, especially in the albed
Clementine Liturg§ of chapters 6-15.

The Constitutions were compiled around 375, either
Syria or Constantinople. The author had no hesitati
about drastically rewriting archaic material, b great
bulk of his expansions are simply expository anchiledic.
His verbosity is irksome to modern readers, bwis quite
in accord with the taste of his age. Theologich#tyshows
Arian leanings, but these are often rather diffitoildetect
without comparing his text with its sources; hisrkvas a
whole is certainly not "Arian".

The extent of the later influence of the Constilngi has
not yet been satisfactorily estimated. That thekworits
entirety was not apostolic was recognized at onuk a
various church councils branded it as apocryphat B
later writers not infrequently cite passages from €on-
stitutions as authoritative ; these citations afale, how-

! Pp. 127-138, 233-244, 295-306.
2 Often reprinted separately.

12
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ever, have not thugar been collected and analysed.
Apparently the mosinfluential part of the book was its
"Clementine Liturgy”, which deeply influenceslub-
sequengastern rites.

The classic edition of the Greg&dxtis that of Funk. The
English translation in thénte-Nicene Fathers generally
adequate.

THE APOSTOLIC CANONS

A collection of eighty-five canons, appended to @en-
stitutions. They were compiled by its author paftiym
earlier synodic sources, partly from the Constitogi
themselves. In the Eastern Church these canons were
accepted as a whole and were translated into many
languages; in the Western Church only the firsy fivere
received.

THE EPITOME

"The Epitome of the Eighth Book of the Apostolicrco
stitutions" is the title—and something of a misnoméor
what is little more than a copy of the sectionshig Book

of the Constitutions that deal with organizatiord ats-
cipline. It is divided into five parts, A—E. Therdi two
chapters of the Constitutions are reproduced inhapter

32 in C, chapter 46 in E. D contains chapters 33-34
42-45, practically intact.

B is headed "The Constitutions of the Holy Apostles
concerning Ordination through Hippolytus,title not
infrequently used to describe the entire waak "The
Constitutions through Hippolytus". beginswith chap-
ter 3 of the Constitutionslescribing the election of a bishop.
But the ordinatiorprayerthat follows is taken directly
from Hippolytus'sApostolic Tradition, not from the Con-
But incorrectly.
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stitutions. Then comes chapter 16 of the Constiiston

the ordination of presbyters. The opening senteaces
given literally, but the ordination prayer is aboudway

in length between the compact version in Hippolydod
the elaborate wording of the Constitutions. Chapter
18-21 are copied with minimal variations, but irapter

22 the ordination of readers is dismissed in & beatence
from Hippolytus. Chapters 23-28 and 30-31, almost
unchanged, conclude the section.

Even as late as the beginning of the twentiethurgnt
the Epitome was often taken to be a sowsed inthe
Constitutions. But this is now recogniztedbe wrong: the
Epitome is extracted frorthe Constitutions, with a few
reversions to Hippolytus. As dontains nothing indepen-
dentthere is no way to judge its daie place of origin.

The Greek texwill befound in Funk, 11, pp. 72-96.
The three passagtatreally differ from the Constitutions
are translated ithe present volumé.

THE TESTAMENT OF OUR LORD

This workis divided into two Books, of 47 and 27 chapters
respectivelyln Book 1,after an apocalyptic introduction
in chapters 1-13the risen Christ solemnly declares
(chaptersl4-18)to the apostles the divine obligation of
therulesthat follow. The remainder of the work is based
on Hippolytus's Apostolic Tradition, although oftgreatly
changed antxpanded: there are added, for instance,
rulesfor church architecture, descriptions of clericaties
and muchliturgical matter. But Hippolytus's order is
faithfully followed and his text is often reproduced verbally.
Book 1, chapter 28, 'anystagogic" treatise on Christology
in semi-credaform, is perhaps a later additiofthe date

of the Testament igrobably a little later than

1 Pp. 34,78, 40.

14
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that of the Constitutions; in any case it is hardafrlier
than 360. For its place of origin Syria, Asia Minamnd
Egypt all have their advocates, with Egypt probatblg
least likely. The original Greek is lost, but therwhas been
transmitted in Syriac, Ethiopic and Arabic. Its {Stology
has an "Apollinarian" flavour, but "there is no aal
heresy in the Testamerlt'The English version of Cooper
and Maclean is standard, although certain of their
elaborate notes now require revision.

THE CANONS OF HIPPOLYTUS

A work containing thirty-eight "canons", which "Hip-
polytus, the chief of the bishops of Rome, wroteoading
to the commands of the apostles”. This paraphraski$
"Apostolic Tradition" indicates the source with am-
plicitness unusual in a Church Order. Its alterstiare
much less radical than those in the Testament, and
wholly new matter is limited to a brief introductiand
an appendix concerned chiefly with moral and asceti
directions. The revision was made almost certaimlihe
fifth century and beyond reasonable doubt in Egypt.
The text (originally Greek) has been preserved amly
an Arabic version. The only reliable edition is therman
translation by Riedel; an English version is badly
needed.
For the sake of completeness there may be added:

SARAPION'S PRAYERS

This work is not a true Church Order: it makes retgnce
to apostolic origin and consists wholly of a cdiiec of
prayers drawn up by Sarapion, bishop of Thmuisuabo
350. It opens with the celebrant's part at the aushand
closes with various benedictions. The eucharigtiyer

! Cooper and Maclean, p. 18.
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has been strongly influenced by the Didache,dtténa-
tion prayers by Hippolytus. The most accessible ediion
the Greek text is in Funk, pp. 158-195. Bishogohn
Wordsworth edited an excellent English translation.

Il. HIPPOLYTUS

Hippolytus is a unique figure in Christidastory, for he,

a schismatic bishop of Rome, is honouredtlily Roman
church as a saint and martyr. This curicambination of
qualities made him for centuriesheghly enigmatic per-
sonality,of whom almostothingwasknown. Many of
his voluminous works were preservadd studied, and
were translatethto Syriac, CopticArabic, Armenian and
even Old Slavic. Buhis creation ofa schism and his
acceptanceof its episcopate were actso contrary to
establishedprinciples that Eusebius, writing less than a
century later, camescribe him onlyas the bishop "of a
church somewhere®; to which description Jerome adds:
"the nameof whosecity | have been unable to learh".
That this citywas in factRomeis, to be sure, stated by not
a fewlate patristicand medieval writers, especially in the
East,but these do not hint that there was anything irre-
gular abouthis tenure. Or he is assignedesin widely
different localities,sometimes agar off as Arabia and
sometimes as ne&omeas Portus: this last place—due,
apparently, toconfusionwith some other martyr—was
especiallypopular. But among Western writers Hippo-
lytus's episcopalankis commonly ignored and he appears
simply as "a presbyter"the present Roman Catholic
service books do not call him "bishop". The sole general
agreement was as to the datehid death, which the
martyrologies and other earigstimony place about 235.

LHE, vi, 20. 2 Vir.ill. 61.
3 His festival is on August 13.
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In 1551 excavations in Rome brought to light adhir
century statue of Hippolytus, now in the Lateransiglum;
the upper part of the body has been "restored"tl@n
sides are inscribed an "Easter Canon" that he ctedpu
anda partial list of his work$.The posture of the body,
which is that of a seated teacher, made episcopal dignity
morethan probable, so for the official description of
the statue Pius IV, the next pope, adopted the Portus
tradition. Hence as "Bishop of Portus” the saint was
generally knownuntil the middle of the nineteenth
century.

In 1701 Jakob Gronov published, in the tenth volume
of his Thesaurus Graecarum AntiquitatuBpok |—no more
was thenknown—of a work called "Philosophumena" or
"Philosophizings”, thatvas commonly, although not uni-
versally, referred to Origen. Books iv-x of this nkavere
discovered in842andnine years later were published as
Origen's by theditor, B.E. Miller.? But the contents of
the work were soon provedy competent scholars—
notably Dollingef—to make Origen's authorshijm-
possible; thenecessary conditions were fulfilled by Hip-
polytus aloneThis proofestablished also thdippolytean
authorship ofcertain other disputed works; atite evi-
dencethusassembled showetiat Hippolytuswasboth a
bishop anda Roman.Incidentally, it has been established
also that theorrect title for the above work is " Refutation
of All Heresies", and that "Philosophumena" was the
sub-title of Books-Iv (not as is sometimes stated of Book 1
alone). But"Philosophumena" is generally accepted by
modernwriters.

! Not completely legible; reproductions are not ajs/éo be trusted.
2 Origenis Philosophumend)xford. Books II-lll are presumably still
missing, although it has been argued that whatd#arily called
Book iv may contain them; Wendland, however, rejects tinéory
(p. xvi). 3 Especially in hiHippolytus und Callistus}853.

EH
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The Portus tradition, however, still lingered om
time and is accepted in thete-Nicene Fatherdoth by
the original editor J. H. Macmahon (1868) and bg th
American reviser Bishop A. C. Coxe (1886). Bishop
Lightfoot supported a compromise theory that matle o
Hippolytus a sort of suffragan bishop of Rome veiiecial
jurisdiction over Portu$.But neither position is now
tenable.

For the facts of Hippolytus's life we have pradlycanly
what he himself tells us in scattered allusiondy amce
(Philosophumena ix, 7) does he relate contemporary
events at any length. Since in his later workspgeaks of
himself as aged, his birth must be placadl60. Tradition
makes him a disciple of Irenaeus, a highly probaiig-
position even though his works are silent on thisjesui.

He became a presbyter of the Roman church under
Zephyrinus (1987-217, or perhaps earlier) and weatg
respect for his learning and eloquence: on onesicoa

he was deputed to preach in the presence of Ofigen.
But his learning brought him into a mortal confieith a
fellow presbyter, one Callistus.

This Callistus had had in earlier years a caresrwhas
at least ambiguous. The servant of a wealthy Ganishe
was permitted by his master to undertake in Ronee th
experiment of a "Christian bank”, in which manytbé
faithful deposited their savings. As has usuallgrb¢éhe
case with such experiments, the bank failed, anthis
case no assets could be discovered. Callistushigdyas
brought back to Rome and sentenced to the treadmill
After a while he was released and sought to refgaiour
with the Christians by interrupting a Jewish syrag®

! St Clement of Romg], pp. 317-477. First published in 1869; in the
later editions the argument is slightly expandetibwtherwise
unchanged.

2 JeromeVir. ill. 61.
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service and preaching Christianity to the congriegdt
For this he was sent to the Sardinian convict miA#sof

this appears to have taken place during the niettade

of the second century; in any case Callistus walsast
prisoner when Bishop Victor succeeded in obtairfnrogn

the Emperor Commodus the release of many Christian
prisoners in the year 190 or thereabdufEhe list of
names drawn up by Victor and sent to Sardinia daitd n
include Callistus, but he contrived to secure lsslthrge

as well, and he returned to Italy as at least tiechy a
"martyr"> Victor, however, did not permit him to remain
in Rome and dismissed him to Antium, where he lived
until Victor's death, receiving from the churchisd a
monthly allowance that enabled him to avoid suffgri

Victor was succeeded by Zephyrinus, an easy-gog m
of small intelligence, who in past years had coregian
intense admiration for Callistus. He immediatelgaléed
the latter to Rome, ordained him presbytemd made
him his chief lieutenant; during Zephyrinus's epsacy
Callistus was the real power at Rome. His only ificant
rival was Hippolytus.

Two more different men can scarcely be imaginedhBo
were equally determined to have their own way. But
Callistus was suave and ingratiating, little coneer with
theological speculation, desirous of immediate fcat
results and none too scrupulous as to ways and snean

! Legge (11, p. 127) unfortunately revives Dollingeemarkable
explanation of this occurrence: Callistus had teetbank's funds to
the Jews and went to the synagogue to recoverepigsitors' money.
As if anyone would expect Jews to transact businaghe Sabbath
and at a synagogue service!
2 Victor's accession occurred about 189, and Commdidakin 192.
% The distinction between "martyr" and "confessor"swmt yet
developed.
4 Or perhaps restored the privileges of the officaito; when and
where Callistus was ordained is uncertain. Posdilehyhad the
confessor's ordination (p. 39).

2-2
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indifferent to precedents and perfectly willing tiy
novel experiments. Hippolytus was dour and irasgibl
convinced that meticulous theology must be maietin
though the heavens fell, scandalized at the meregttt
of relaxing discipline, a traditionalist to his §er tips,
who believed that any new idea was necessarilyngata
Between such antagonists a relentless war wastaid/i
They appear to have fought on most questions, bat o
cause of conflict was paramount: Christology. Dgrihe
second century the church was constantly tormebyed
the problem of reconciling the rigid monotheism in-
herited from the Jews with the divine honours tlate
unquestioningly paid to Christ. The solutitmat Hip-
polytus proposed followed in general the doctrioethe
Fourth Gospel: God from before creation has begotte
from Himself His Logos, itself divinelThis doctrinerests
on speculative metaphysical premighat are none too
easy of comprehension; to many thinkersthe second
century it seemed either (a) to subordinateSbe to the
Father in such a way as to detract frtime Son'strue
divinity, or (b) to make of the Son aindependent deity
and so destroy monotheism. Hippolytus endeavoured t
avoid both extremes, but with what succepecialists—
ancient or modern—are unable to agréemust be
remembered, however, thle wrote as a pionedn an
age when the real questions were notclesrly stated et
alone answered, and that he employeghdosophy
originally devised for a very different purpoSéhe most
popular alternative to his theory was whatather cum-
brously known as "modalistic monarchianisrtiiis was

! Hippoly tus's account of his controversy with @alis is,in fact, so
bitter that modern historians feel obliged to iptetit in the sense
that will make the greatest allowance for the tattéence lesshan
full justice is perhaps done nowadays to Hippolytukhe antithesis

"In time or in eternity?" seentsardly to have beestated squarely
until the beginnings of the Arian controversy.
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guite within the grasp of the most unphilosophisahce

it disregarded all metaphysical refinements. Ituaady
"We worship Christ as God, and God is One. Theeefor
Christ is God and God is Christ; 'Father’ and 'Soe'
only titles that describe the same Person in diffeaspects
or 'modes'.

Later on this modalism was regarded as heresyef th
most extreme type, but even in the late seconduceiit
was widely taught and was uncondemned ; in part the
church authorities wished to preserve peace abdive a
thingsand in part they were really in doubt as to thaezoi
at issue. Many teachers, to be sure, attackedlemntly
andnone with greater passion than Hippolytus, whdat t
beginningof the third century was making the Roman
church hot with his invectives. But, despite him, when
Sabelliusthe great apostle of modalism, came to Rome he
wasreceived cordially by Zephyrinus and Callistus.

Still, even Hippolytusvas forced to admit that Sabellius
was an honest armpen-minded man, and one with whom
he couldargue so frankly that he had great hopes of con-
verting him. But Callistusinterfered. Not that he himself
was quitea modalist; his own Christology, while having
strong modalistic leanings, was saved from downright
modalism bydexterous qualifications. But he regarded
Hippolytus'sdoctrine—which he probably could not really
understand-as the worse of the two evils. So Sabellius,
finding the two great Roman leaders at loggerheads,
revertedto his former position. To Hippolytus this was the
last straw and he publicly denounced Callitas a
heretic. Callistus retorted by hurling at Hippolgtthe
final insult: "Ditheist!" The result was a schism.

It took place, apparently, in the last years of I&ep
rinus? who died in 217. Hippolytus and his disciples fled

! And Zephyrinus?
2 Less probably after Zephyrinus's death.
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from the—to them—polluted and heretical communién o
the regular bishop and proclaimed that they ang #hene
were the true church of Rome. They were not nungerou
but their standing appears to have been high; araie
they were able to find bishops willing to conseertteir
leader to the episcopate. But their withdrawal ki
“regular” church completely under Callistus's cohtr
and at Zephyrinus's death he was elected to sudtgeed
This election, of course, Hippolytus treated as Wyhaull,
asserting contemptuously that what Callistus hatk deas
to become the leader of a "school of Callistanst,af a
"church of Christians".

Callistus disposed of the Christological controyely
excommunicating both Sabellius and Hippolytus, dush
turned his attention to the most thorny practiaa¢siion
that perplexed contemporary Christians, the probtém
mortal sin after baptism. From the beginning of plost-
apostolic agethe church almost universally held that such
sin could not receive absolution, so that the smimeere
permanently excommunicate and without hope of re-
storation? The only "orthodox" voice in opposition to
this rigorism was raised by the Shepherd of Herraad,
even its author dared oppose the universal teadfihis
age only because he had received a special revefatim
God; nor did he venture to promise more than tiheise
sion of one post-baptismal sin for anyone. In many
quarters, indeed, even this mild relaxation ofrille was
passionately resisted, and the most vigorous oetgmove-
ment of the second century—Montanism—took as its
watchword, "No second remission!"

By the beginning of the third century a final satient
of the question had become a necessity. The Gimsshiad
been successful beyond their dreams in attractingests,

! Hebrews 6. 4-8, 10. 26-31, 12. 17.
2 Except, perhaps, through martyrdom.
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but probably the majority possessed only generaldgo
moral qualities and lacked the heroic virtues. Whas
to be done with them? Should the church dismissitas
unworthy and so reduce its numbers drastically3ould

it do what it could for those whose intentions wgo®d,
without expecting too much of them? To Hippolythe t
church's constant teaching since the apostles' tene
moved the problem from debate: Christians mustaigs
in the fullest sense of the word. So his flock wasstantly
purged by excommunications. Callistus, on the eonir
took the bold step of brushing aside tradition gdtier
and of appealing directly to the New Testament:t 'the
tares grow with the wheat until the harve'stéind, "Who
art thou that judgest another man's servén&ihners
were, of course, put to penance, but if they protreslr
good faith they could be absolved, no matter whatrt
offence nor how often it had been committed. Tlesision
of Callistus was nothing short of revolutionarygdanwas
destined to change the ideal of church membersmiplif
time. Naturally it shocked Hippolytus beyond measure—
and his horror was intensified when those whomimmeséif
had excommunicated were received into communion by
Callistus.

The latter, in fact, went so far in the abolitiohtbe
stricter rules that his own successors at Romedwatli or
seriously modified some of his concessions. He quiooed
that second and even third marriages constitutedmo
pediment to ordination, and allowed clerics to maaiter
they had been ordained. And he declined to recedaiz
Christian marriage the impediment of disparity t#tgs
in the Roman civil law; as a result the church peed
marriages that the parties could disown to theestatith
some curious consequences.

All of this so incensed Hippolytus and his partatth

! Matthew 13. 30. 2 Romans 14. 4.
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Callistus's death in 222 did not end the schisntoit-
tinued under his successors Urbanus (222-230)—ofirwh
nothing is certainly known—and Pontianus (230-235).
But in 235 Maximinus became emperor and he undertoo
a persecution that singled out the Christian leadgo in
Rome both Pontianus and Hippolytus were arrested an
sent to Sardinia, where they shortly afterward sodzed

to the hardships of convict life. This healed theagh in
the church, and the reunited factions completed the
reconciliation by pronouncing both bishops to bmtsa
and martyrs.

This action has been taken by some scholars—arguing
from the premises of a later day—as evidence thpt H
polytus made a retractation before his death. Bigt H
polytus was not the man to retract anything. Ahd
Roman church of the next generation would neverehav
allowed the erection of his statue if they had lnehd to be
saved only by a deathbed repentance; still\wemdd they
have permitted the public and honourable inscriptb
the titles of worksn which hegloriesin his conduct. The
church really acknowledged tHadth sideshad mademis-
takes,and thatHippolytus'serrors—whatevethey may
have been—were due to an excess of zeal for rightess
and werenot to be weighed againkis consecrated learn-
ing and his burning devotion.

THE APOSTOLIC TRADITION

For a list and descriptioof Hippolytus's workseference
must be made tthe treatiseson patrology;he was a
prolific writer on exegetical,doctrinal and practical
themes, who published at least fifty books anabably
' His most violent treatise—the Philosophumena—washaps
omitted, but time has so defaced the list that eenot be certain.

The Apostolic Tradition, however, was duly listeahd it certainly
contains polemic enough.
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many more. But after he had been consecrated bighop
his separatist congregation, his first task wagprovide
treatises to perpetuate the principles for whichvae con-
tending so bitterly. One of these w@s Gifts,to which he
alludes ini. 1; it has not been preserved, although traces
appear to be incorporated in Constitutionsivi. And it
was followed immediately by the Apostolic Tradition

Its introduction fixes its date and purpose. A Ser
error" had "recently occurred".(4), and Hippolytus
undertakes to guard against its effects by seforty the
true doctrine "which has continued up to now". Amal
recursto thesame theme at the close: "the many heresies
have increased because their leaders would nat tbar
purposeof the apostles”, but "over all who hear the
apostolic tradition and keep it, no heretics or atiyer
man will prevail" (38. 2-3).The date-accordingly must
beclose to 27 andthe purpose is to cleave to tioéd ways,
rejectingevery innovation; the tradition which Hippolytus
receivedfrom the presbyters beforem (36. 12) must be
maintainednviolate.

In content the bookonsists mainly of laws for church
organizationand the conduct of worship, but these are
interspersedreely with comment and explanation. The
source of the laws themselves is not doubtful: ttegye-
sentthe normabpractices at Rome in Hippolytus's younger
days,and heis quite sincerein believing that they are truly
apostolicand therefore unalterable. And that they actually
arerulesof real antiquity is shown by the corroboration
they receive fromother early Christian writers, among
whom Tertullianin particular describes usages extra-
ordinarily like those expounded by his Roman contem
porary. The Apostolic Tradition, consequently, isrm
than a source for Roman customs at the beginnirigeof
third century; it may with equal safety be invoked foe th
practice of thirty or even fifty years earlier.thre words
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of Harnack! "Here is the richest source that we in any
form possess for our knowledge of the polity of Rmman
church in the oldest time, and this Roman polityyma
many regards, be accepted as the polity held evemah.
The same, naturally, cannot always be said of @ienmal in
Hippolytus's comments. Here too, unquestionablychmu
is inherited; it is for one of his explanationsttha appeals
to the presbyters in 36. 12. But it is occasionalhdent—
chapter 9 is an instance—that the ceremonies tiguty
describes do not fully accord with his interpretas, and
that he himself does not invariably understand his
material. Some of the wording of his prayers, moeeois
unmistakably his own, but in his day (10. 4-6) e@tinistian
leader still felt free to frame prayers as he wobklighpolytus
designed his work for "the churches" (1. 3), a gleranost
naturally understood of Christendom at large. Hismo
church of Rome appears to have appreciated his work
the least, for the majority of Roman Christianseyav
their allegiance to his rivals and accepted thegidlation;
it was the reforms of Callistus and not the conagsm
of Hippolytus that directed subsequent Roman polity
Probably, too, despite his canonization, his menvag
always slightly suspect; the Roman church certainly
managed to forget very quickly who he really wagtiBe
middle of the third century, moreover, his churctafly
abandoned Greek as its official language and became
wholly Latinized, so that his writings were no lang
accessible. And what was true of Rome was truéef t
West in general.
In the East, however, especially in Egypt and Syria
Hippolytus's work was accepted as possessing high a
thority. It was of course not treated as infalljidier later
legal writers do not hesitate to amend or omit lalss
agreeing with local usage. Yet the title Hippolyti®se
Theologische Literaturzeitun@920, col. 225.
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for his work was taken really serioushygand he, more
than any other Church Father, gave the laws and the
liturgy of the Eastern Church their permanent form.
The Apostolic Tradition was first made known to the
Western world in 1691 by Job Ludolf A&d suam Historiam
Aethiopicam Commentarius this he published in incomplete
form the Ethiopic work containing it, to which hawg the
titte—still in use—ofStatuta ApostolorunBut he naturally
was unable to identify the author. It was not ua8i3
that the next contribution was made, Tattanilse
Apostolic Constitutions or Canons of the Apostle€aptic,* which
gave the Bohairic text with an English translatidine
Sahidic text appeared thirty-five years later on p48-
266 of Lagarde'®\egyptiaca,and this is still the standard
edition. A German translation (by Steindorff) waglsh-
ed in 1891 by Achelis in hiBie altesten Quellen des oriental-
ischen Kirchenrechtes:this monograph opened the really
critical study of the material and is not yet wiiabsolete.
But Hauler's discovery of the Latin text was thesino
important event of all. He published his find inOD9but
did not appreciate the full importance of what lesatibes
only as "Aegyptiorum reliquiae" at the end of hisg
title.* And even such an intensely able scholar as Funk, i
making his own Latin version of "The Egyptian Churc
Order", still preferred to follow the Sahidic.5 Hher's
Statutes of the Apostl€k904) finally supplied critical Ethiopic
and Arabic texts, with scientifically literal trdasons of
these and of the Sahidic as well.

! Compare the Epitomist's "The Constitutions of ady Apostles
through Hippolytus"? London.

3 Leipzig(Texte und Untersuchunge, 4).

4 Hippolytus's work is printed on pp. 101-121; refed in Connolly
(pp. 175 ff.), and in part in the fifth edition Bluchesne'Shristian

Worship,London, 1919.

11, pp. 97-119.
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The basic significance of the Latin version wamgked
by Cooper and Maclean in their edition of the Tistat
(1902); their use of "Hauler" is often penetrating.
1906 Baron Eduard von der Gdltinally identified cer-
tain sections as definitely Hippolytean, and foeang later
Dr Eduard Schwartz reached the definite conclusion:
the Latin text represents substantially what Highd
wrote. Dr Schwartz's monograph, however, was launef
left many problems unexplored; the detailed demon-
stration was the—wholly independent—work of Dom
Connolly in 1916.

In 1928 Dr Jungklaus published a German translation
of Hippolytus's work, with an elaborate introduatian
some regards it proved unsatisfactory but it shamdo
account be neglected.

The textual evidence is as follows:

The original Greek of chapters 3 and 12 is preskrve
in the Epitome, and that of 25. 1-2 in the Vienragment
printed (e.g.) by Funk (ll, p. 112). The Constibas also
give some aid in reconstructing the Greek texiveisze.

The Latin codex, now in Verona, is a palimpSesto-
bably of the sixth century, over which some twotuogas
later three books of Isidore of Sevill&&entencesvere
written. The translation itself appears to havenbewde
in the fourth century, and is a rendition of a Grbeok of
church laws, in which Hippolytus's book is precedsd
portions of the Didascalia and the complete Apdstol
Church Order. The translator, who presumably had no
idea of the authorship of the closing portion, médie
version pedantically literal; a great advantagehti®

! The notes are systematizexhd amplified in the latter's Ancient
Church Orders.

2 Unbekannte Fragmente altchristichen GemeindeorgenjBerlin Academy.
3 Vber die pseudoapostolischen Kirchenordnun§massburg.

4 Facsimilesn Hauler.
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modern student. Unquestionably neither the sixtitwoy
copyist, the translator nor the Greek text used imas
fallible; the last certainly contained duplicaticnBut the
version is incomparably the best guide that we hdve
includes I. 1-9. Il a, 21. 14-24. 12a, 26. 3b-38. 2

The Oriental manuscripts, all comparatively modern,
are fairly numeroud,and are likewise collections of laws.
The Sahidic—known also as the Egyptian Heptateuch,
from its seven Books—begins with the Apostolic Church
Order.Then (Book n) comes Hippolytus's work, in which
chapters 13, 4. 4-13, 5-6, 8. 2-5, 9. 9-12 are omitted and
chaptersl1-14 are arranged in the ordd®, 14, 11, 13;
there are also minor variations to which attention is
usually called inthe translatiorand notes. Books in-vi
are parallelto Constitutions m; Book viI contains the
ApostolicCanonsLike other Coptic ecclesiastical writings
it teems withtransliterated Greek words, gbat the
original terms are obvious. But the first translator was
evidently often indoubt as to the meaning of the original,
and his indecisiondiave not been clarified by later
copyists.

The Bohairicwas made from an inferior Sahidic manu-
scriptin the early nineteenth century. All readings of any
consequencare listed by Homer.

The Arabic was made from the Sahidic, which it
follows in most regards, although chapters 11-14 are not
disarranged; itwas therefore made from a manuscript
otherthanthe archetype of the known Sahidic codices and
has a certain independent textual value. Otherusse
features are just about those to be expectedes@ndary
version.

! Compare p. 60.

2 The oldest (Sahidic) is dated. 1005.
3 Details in Horner.

4 More logical and so secondary.
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The Ethiopic is divided into seventy-two "Statutesf
which the first twenty-one are the Apostolic Chufaider.
Statute 22 = Hippolytus's chapters 2-5, concludaniip
communion prayers. Chapter 6 of Hippolytus is osalitt
Statutes 23-27 = chapters 8-15, with no changesdar.
Statutes 28-35 = chapters 16-24, concluding wibtirief
additional section on the regular weekly eucha(ist$8).
Statutes 36-38 = chapters 25-26, followed by sestion
the communion of the sick and on evening servipesg)
and a repetition of chapter 26. 2, 10b-13. Sta8%ie=
chapter 27. Statute 40 is a long baptismal offwm-
taining reminiscences of chapters 21-23 but openiitiy
chapter I, which is not in the Sahidic or Arabitat8tes
40 (end)-48 = chapters 28-38. The remaining Statute
parallel Constitutions v, like the other versions, but
there are certain variations; Statute 52, for msta con-
tains a considerable section of the Didache, le lit the
Didascalia, and a bit (38&l) of Hippolytus. At theend
there is a collection of prayers.

The Ethiopic is a tertiary version, mafiem the Arabic.
Statute 40, which gives chapter |, waddently derived
from a different source which used thpostolic Tradition
independently, and its inclusion here wasre orless
accidental. But the presence of the other chamtetrsn
the present Arabic texts is best explainegagssuming that
the Ethiopic was derived from an oldarabic form—
which in turn presupposes an older Sahidic famthese
the omissions to avoid conflict with local usagesl mot
yet taken placé.

The additional material in Statutes 5, 35 and 31s38
printed by both Connolly and Jungklaus, althousgith’
recognize the liturgical prayers in 5 to be pospiptily-

! This seems easier than Schwartz's theory (p. @)aier Sahidic

text enlarged from the original Greek.
% The former cautiously.

30



APOSTOLIC TRADITION OF HIPPOLYTUS

INTRODUCTION 31

tean; it is consequently not included in the présen
edition. But neither do the other two sections a@pde
be genuine. The rules in Statute 35 are so geaathln-
objectionable that their omission in the Sahidid Anabic
would be difficult to explain, while the reverendeacons
must pay to presbyters seems to point to a latés. da
Similarly the description of the care of the sicldaf the
evening service in Statute 37 presents nothingdbald
have troubled the Sahidic and Arabic translatohe t
insertion of such widespread usages is easierderstand
than their omission. And the repetition of earheatter at
the end of Statute 37 and in all of Statute 38 shawad
textual tradition.

In general, then, the evidence of the Ethiopic fis o
minor consequence. In the only place where it Statohe
(9. 11-12) it has a text that does not appear todssible.

Summarizing: The original Greek of the Apostolic
Tradition has not been recovered, except in smaf-f
ments. The Latin is generally trustworthy, butnsam-
plete. The only other primary version, the Sahididjke-
wise incomplete, and the results of the moderaidiad
of its translator have been further confused iarlatans-
mission. The Arabic is a secondary text, offerinitel that
the Sahidic does not contain. The only practicatiyn-
plete versior, the Ethiopic, is tertiary and is otherwise
unreliable. All four of these versions presupposeamon
Greek original, in which two different endings haween
conflated. The other sources, the Constitutiors, Tibsta-
ment andthe Canons, are frank revisions, in which the
original is often edited out of recognition or eviatly
contradicted. Under these conditions the restaratiba
really accurate text is manifestly impossible.

None the less the material is abundant and indegyregnd
enough to warrant confidence that the substancerahd
It lacks chapter 6.
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most cases even the original wording of Hippolgtusiles
have really been preserved: only the ordinatiory@rdor
deacons presents difficulties that appear insupzrab

The chapter divisions are those of Jungklaus,ealtenly at
chapter 22. To facilitate reference the sentenea® tbeen
numbered as "verses".
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THE APOSTOLIC TRADITION
OF HIPPOLYTUS

TRANSLATION

LAT 1 WE have duly completed what needed to be said
1 about "Gifts", describing those gifts which GodHhs
own counsel has bestowed on men, in offering to Him-
self His image which had gone astray. But now, dd&e
by His love to all His saints, we pass on to oustiim-
portant theme, "The Tradition", our teacher. And3ve
address the churches, so that they who have belén we
trained, may, by our instruction, hold fast thatition
which has continued up to now and, knowing it well,
may be strengthenedihisis needful, because of that 4
lapse or error which recently occurred through igno
ance, and because of ignorant men. And [the] Holy 5
Spirit will supply perfect grace to those who beke
aright,that they may know how all things should be
transmitted and kept by them who rule the church.

PART I

2. Let the bishop be ordained after he has been 1
choserby all the peopléWhenhe has been named and 2
shall please all, let him, with the presbytery andh
bishops as may be present, assemble with the pengle
Sunday. While all give their consent, the bishdpsl S8
lay their hands upon him, and the presbytery shall
stand by in silence. All indeed shall keep silpndying 4
in their heart for the descent of the Spirit. Then ohg
the bishops who are present shall, at the request o
lay his hand on him who is ordained bishop, andlsha
pray as follows, saying:

EH 3
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GRE' 3 OD and Father of our Lord Jesus Christ,
G Father 1 of mercies and God of all comfort, who

dwellest on high yet hast respect to the lowly, who
knowest all things before they come to pass. Tlast h
appointed 2 the borders of thy church by the wdrithyp
grace, predestinating from the beginning the
righteous race of Abraham. And making them princes
and priests, and 3 leaving not thy sanctuary witlaou
ministry, thou hast from the beginning of the wdskkn
well pleased to be glorified among thoséhom thou
hast chosen. Pour 4 forth now that power, which is
thine, of thy royal Spirit, which

LaT3thou gavest to thy beloved Servadésus Christ, which
he bestowed on his holy apostles,

GRE who established the church in every place, the athur
which thou hast sanctified unto unceasing glory and
praise of thy name. Thou who knowest the hearts of
all,5 grant to this thy servant, whom thou hastsgmto
be bishop, [to feed thy holy flockhnd to serve as thy
high priest without blame, ministering night and/ g
propitiate thy countenance without ceasing andffier o
thee the gifts of thy holy church. And by the 6r§f
high-priesthood to have authority to remit sinscading
to thy commandment, to assign the lots accordindpyo
precept, to loose every bond according to the aiiyho
which thou gavest to thy apostles, and to please ih
meekness and purity of heart, offering to thee douo
of sweet savour. Through thy Servant 7

! Epitome 4.
2 Possibly "in those places”; so Horner interpthésEthiopic.
® And Ethiopic. The Greek has "through thy beloved Sesus
Christ thou gavest to thy holy apostles".
4 So the Greek, not the Latin.
® Latin and Ethiopic (MSS), "Father, who knowest treart";
E)erhaps better.

Not in the Epitome but in the Latin, Ethiopic, Ctingions,
Testament and Canons.
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Jesus Christ our Lord, through whom be to theeyglor
might, honour, with [the] HolySpiritin [the] holy church,
bothnow and always and world without ehdmen.

LAT 4. And whenhe is made bishop, all shall offer hintHe
kiss of peacefpr he haseen made worthy. To him 2
then the deacons shall brittge offering, and he, laying
his hand upon it, with all thpresbytery, shall say as
the thanksgiving:

The Lord be with you.

3

And all shall say
And with thy spirit.
Lift up your hearts.
We lift them up unto the Lord.

Let us give thanks to the Lord.
It is meet and right.

And then he shall proceed immediately:

E give thee thanks,O God, through thy beloded
Servant Jesus Christ, whom at #r&lof time thou

didst send to us a Saviour and Redeemer and the
Messenger of thy counsel. Wisthy Word, 5
inseparable from thee; through whom ththdst make
all things and in whom thoartwell pleased. Whom 6
thoudidstsend fromheaveninto thewomb of the
Virgin, and who, dwelling within hervas made flesh,
and wasnanifestedasthy Son, being born of [the] Holy
Spirit and the VirginWho, fulfilling thy will, and win- 7
ning for himself a holy people, spread out his hands
when he came to suffer, that by his death he naght
free them who believed on thee. Who, when he wa8 be

! The doxologies suffer probably more than any ofifeases by
transmission. The translation given follows no tpsécisely but
represents what seems to be the most likely oflifdmen.
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trayed to his willing death, that he might bring to
nought death, and break the bonds of the devil, and
tread hell under foot, and give light to the righis,

and set up a boundary post, and manifest his resurr
tion, taking bread and giving thanks to thee saake, 9
eat: this is my body, which is broken for you. Arke-

wise also the cup, saying: This is my blood, whikh
shed for you. As often as ye perform this, perfonmy 10
memorial.

Having in memory, therefore, his death and resut#c
tion, we offer to thee the bread and the cup, yngd
thee thanks, because thou hast counted us worthy to
stand before thee and to minister to thee.

And we pray thee that thou wouldest send thy H@y 1
Spirit upon the offerings of thy holy church; thibu,
gathering them into one, wouldest grant to all thy
saints who partake to be filled with [the] Holy Bipithat
their faith may be confirmed in truth, that we may
praise and glorify thee. Through thy Servant Jelstis
Christ, through whom be to thee glory and honour,
with [the] Holy Spirit in the holy church, both ncand
always and world without erfdAmen.

5. If anyone offers oil, he shall give thanks athatl
offering of the bread and wine, though not with the
same words but in the same general manner,3 saying:

THAT sanctifying this oil, O God, wherewith thou 2
didst anoint kings, priests and prophets, thou desi
grant health to them who use it and partake

! The indicative, "ye perform", of the Latin is a méadering of
the (ambiguous) original Greek.

2 On the doxology compare note on 3. 7.

® The Latin might also be rendered " Nuith ordinary words but
with similar power". But the Ethiopiconfirms the above transla
tion.
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of it, so that it may bestow comfort on all whottag
and health on all who use it.

6. Likewise, if anyone offers cheese and oliveslle
him say thus:

SANCTIFY this milk that has been united into one 2
mass, and unite us to thy love. Let thy loving 3
kindness ever rest upon this fruit of the oftwehich is a
type of thy bounty, which thou didst cause to flow
from the tree unto life for them who hope on thee.

But at every blessing shall be said:

4
Glory be to thee, with [the] Holy Spirit in the hyol
church, both now and always and world without end.

[Amen.]

8.2 But when a presbyter is ordained, the bishop 1
shall lay his hand upon his head, while the prestsyt
touch him, and he shall say according to thosegthin
that were said above, as we have prescribed aloowe ¢
cerning the bishop, praying and saying:

oD and Father of our Lord Jesus Christ, look 2

upon this thy servant, and grant to him the

Spirit of grace and counsel of a presbyt#rat he
may sustain and govern thy people with a pure
heart; as thou didst look upon thy chosen peopte3an
didst command Moses that he should choose presbyter
whom thou didst fill with thy Spirit, which thou gast
to thy servant. And now, O Lord, grant that thermym
be unfailingly preserved amongst us the Spirithyf t

! Literally " Cause that from thy sweetness there mayrecede
this fruit of the olive".

2 An Ethiopic section (Statute 5) generally printeden(7) is not
by Hippolytus; compare pp. 30-31.

®'Reading "presbyteri" for "presbyteris".
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grace, and make us worthy that, believing, we may
minister to thee in simplicity of heart, praisingee.
Through thy Servant Jesus Christ, through whonol& t
thee glory and honour, with [the] Holy Spirit inetimoly
church, both now and always and world without end.
Amen.

9. But the deacon, when he is ordained, is chosen 1
according to those things that were said above, the
bishop alone in like manner laying his hands upom s
we have prescribed. When the deacon is ordaindus2
is the reason why the bishop alone shall lay hisdsa
upon him: he is not ordained to the priesthoodtbut
serve the bishop and to carry out the bishop's
commands. He does not take part in the counchef3t
clergy; he is to attend to his own duties and t&kena
known to the bishop such things as are needfud He
does not receive that Spirit that is possessedby t
presbytery, in which the presbyters share; he vesei
only what is confided in him under the bishop's
authority.

For this cause the bishop alone shall make a de&con
But on a presbyter, however, the presbyters shglbl
their hands because of the common and like Spiirit o
the clergy. Yet the presbyter has only the poweetd’
ceive; but he has no power to give. For this reas8n
presbyter does not ordain the clergy; but at tloenar
tion of a presbyter he seals while the bishop oglai

Over a deacon, then, he shall say as follows: 9

GoD, who hast created all things and hast. 10

ordered them by thy Word, the Father of our

Lord Jesus Christ, whom thou didst send to
minister thy will and to manifest to us thy desgeant 1L
[the] Holy Spirit of grace and care and diligencéttis
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thy servant, whom thou hast chosen to serve theckshu
and to offer

TESTIn thy holy sanctuarythe gifts that are offered to thee

ETH by thine appointed high priests,

TEST S0 that serving without blamend with a pure heart he
may be counted worthy of this exalted offfcdy thy
goodwill, praising thee continually. Through thyrS&2
vant Jesus Christ, through whom be to thee gloy an
honour, with [the] Holy Spirit, in the holy churchpth
now and always and world without end. Amen.5

sAH10. On a confessor, if he has been in bonds fot the
name of the Lord, hands shall not be laid for tree d
conate or the presbyterate, for he has the horfahieo
presbyterate by his confession. But if he is tmbe
dained bishop, hands shall be laid upon him.

But if he is a confessor who was not brought betloee?
authorities nor was punished with bonds nor was spu
in prison, but was insulted (?) casually or prilatier
the name of the Lord, even though he confessedjshan
are to be laid upon him for every office of which is
worthy?

The bishop shall give thanks [in all ordinationa$ 3

! Testament "in holiness to thy holy place"; Ethiopin thy
holy of holies".

Z Testament "from the inheritance of thy high-priestd".

3 Testament adds "and purely and holily".

4 Testament "high and exalted office". The Ethiop@nuscripts
differ considerably in their renderings of "he magffice";
Horner'sa reads "having served the degrees of ordinationdge m
obtain the exalted priesthood". But ordyeads "priesthood".
5 Doxology conformed to preceding; that in the Bes¢nt is
rather different.

® With the Sahidic agree almost exactly the Arathie, Testament
and the Canons. The Ethiopic has been edited frdifferent
view point.

7 These words seem clearly implied by the contextpolytus
has now concluded the discussion of ordinationpg.o
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we have prescribed. It is nbtp be sure, necessary for 4.
anyone to recite the exact words that we have pre-
scribed, by learning to say them by heart in higks-
giving to God; but let each one pray accordingig h
ability. If, indeed, he is able to pray competentiyh 5

an elevated prayer, it is well. But even if he myo6
moderatelz/ able to pray and give praise, no one may
forbid him;” only let him pray sound in the faith.

11.3 When a widow is appointed, she shall not be 1
ordained but she shall be appointed by the nante. If
her husband has been long dead, she may be apgpointe
[without delay]. But if her husband has died reber
she shall not be trusted; even if she is aged si& be
tested by time, for often the passions grow olthose
who yield to them.

The widow shall be appointed by the word alone,4nd
[so] she shall be associated with the other widdwasgs
shall not be laid upon her because she does rettb
oblation nor has she a sacred miniét@rdination is 5
for the clergy on account of their ministry,5 bbet
widow is appointed for prayer, and prayer is theéydu
of all.

GRE® 12. The reader is appointed by the bishop's gitting

the book, for he is not ordained.

SAH 13. Hands shall not be laid upon a virgin, fosiher

purpose alone that makes her a virgin.

! Ethiopic and Arabic omit this "not", making the page
senseless.

2 The Ethiopic makes the sense of the original clear.

% |n the Sahidic the readers and subdeacons prebedeidows.
* So the Ethiopic and Arabic. Sahidic reads "nor dsfescon
ductliturgia”.

°> Compare last note.

® Epitome 13.
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14. Hands shall not be laid upon a subdeacon, but
his name shall be mentioned that he may serve the
deacon.

15. If anyone says, "l have received the gift of
healing"”, hands shall not be laid upon him: theddee
shall make manifest if he speaks the truth.

PART Il

16. New converts to the faith, who are to be ad- 1
mitted as hearers of the word, shall first be bhdug
the teachers before the people assemble. And tizdly2s
be examined as to their reason for embracing tkie fa
and they who bring them shall testify that they @
petent to hear the word. Inquiry shall then be masi8
to the nature of their life; whether a man has f@¥ar
is a slavé. If he is the slave of a believer and he has his 4
master's permission, then let him be receivediftis
master does not give him a good character, letdeém
rejected. If his master is a heathen, let the skev8
taught to please his mastethat the word be not
blasphemed.If a man has a wife or a woman a hus- 6
band, let the man be instructed to content himsgieif
his wife and the woman to content herself with lngs
band. But if a man is unmarried, let him be instedc7
to abstain from impurity, either by lawfully marng a
wife or else by remaining as he®i8ut if any man is 8
! The Sahidic misjoins "new" with "faith".
2 The Ethiopic adds "or if a woman has a husband".
% Following the variant Sahidic reading in Homer4p6.
* The Constitutions show that the Sahidic is rigtsiast the other
evidence ("let his master's permission be gained").
® The Constitutions (32. 3) have preserved the aldiere, which
the Sahidic renders freely.

® The Sahidic, against the other evidence, adds tdirapto the
law".
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possessed with demons, he shall not be admittad as
hearer until he is cleansed.

Inquiry shall likewise be made about the professign
and trades of those who are brought to be admitted
the faith. If a man is a pandehe must desist or be 10
rejected. If a man is a sculptor or painter, hetrbesl1
charged not to make idols; if he does not desishbst be
rejected. If a man is an actor or pantomimist, kstrh2
desist or be rejected. A teacher of young childivaeh 13
best desist, but if he has no other occupatiomdne be
permitted to continue. A charioteer, likewise, whoes 14
or frequents races, must desist or be rejectethdiagor 15
or a trainer of gladiators, or a huntsman [in thielw
beast shows]or anyone connected with these shows, or a
public official in charge of gladiatorial exhibitis
must desist or be rejected. A heathen priest oorayL6
who tends idols must desist or be rejected. A eololi 17
the civil authority 3 must be taught not to kill mand to
refuse to do so if he is commanded, and to refuisake
an oath if he is unwilling to comply, he must be
rejected. A military commander or civic magistrag
that wears the purple must resign or be rejecfea 1D
catechumen or a believer seeks to become a soldier,
they must be rejected, for they have despised G@f
harlot or licentious man 5 or one who has castratedelf,
or any other who does things not to be named, brist
rejected, for they are defiled. A magician must 2ibt
[even] be brought for examination. An enchanter2an
astrologer, a diviner, a soothsayer, a user of magi

! The Sahidic amplifies.

2 Supplied to give the obvious sense.

% The Ethiopic shows that this is the sense; theds@ahias mis
understood the use of "authority".

4 Literally "nor cause him to swear".

5 "Male harlot"?
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verses, a juggler, a mountebank, an amulet-nfaker
must desist or be rejected. A concubine, who lae23
andhasreared her children and has been faithful to her
master alone, may become a hearer; but if sheallad n
these matters she must be rejected. If a man Bds a
concubine, he must desist and marry legally; ifshe
unwilling, he must be rejected.

If, now, we have omitted anything (any trade?),2be
facts[as they occur] will instruct your mind; for we all
havethe Spirit of God.

17. Letcatechumens spend three years as hearers of 1
the word.But if a man is zealous and perseveres \well
the work, it is nothetime buthis character that is
decisive.

18. When the teachéinishes his instructiorthe 1
catechumens shall pray byemselves, apaftom the
believers. And [all] women, whetheEelievers or cate- 2
chumens, shall stand for th@irayers by themselvés
a separate part of thedurch.

And when[the catechumens] finish their prayers, 3
they musnot give the kiss of peace, for their kiss is not
yetpure. Only believers shall salute one another4but
menwith men and women with women; a man shall
notsalute a woman.

And let all the women have their heads covered with 5
anopaque cloth, not with a veil of thin linen, foighs
nota true covering.

19. At the close of their prayer, when their inston 1
lays his hand upon the catechumens, he shall prdy a
dismiss them; whoever gives the instruction isdats,
whether a cleric or a layman.

! This Sahidic list has been interpreted from thieiisConstitutions
32. 11.
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If a catechumen should be arrested for the nanae of
the Lord, let him not hesitate about bearing hitite
mony; for if it should happen that they treat hiname-
fully and kill him, he will be justified, for he lsabeen
baptized in his own blood.

20. They who are to be set apart for baptism seall
chosen after their lives have been examined: whethe
they have lived soberly, whether they have honoured
the widows, whether they have visited the sigkether
they have been active in well-doinghen their spon2
sors have testified that they have done theseditimgn
let them hear the Gospel. Then frémetime that they3
are separated from the otletechumens, hands shall
be laid upon them daily in exorcisamd,asthe day of
their baptism draws near, the bishumself shallex-
orcis€ each one othemthathe may bepersonally
assured of their purity. Theifithereis anyof them who 4
is notgoodor pure,he shall be putside asnot having
heardtheword in faith for it is neverpossible for the
aliento beconcealed.

Thenthosewho aresetapart for baptism shall be in- 5
structedto bathe andreethemselves from impurity and
wash themselvesn Thursdaylf awoman is mené
struous, she shall be set asatal baptized on some
other day.

Theywho are to be baptizeshall faston Friday, and 7
on Saturdaythe bishop shall assembteem and com-
mandthem to kneel in prayeAnd, laying his hand 8
upon themheshall exorcisall evil spiritsto flee away
and never to return; when he has doms he shall
! So the Sahidic and the Testament. The EthiopicArabic
have "shall exact an oath from each one of then©@b&cure, but
apparently original. The Ethiopic and Arabic haver'it is not

possible for an alien to be baptized"; the Testdrfen the vile
and alien spirit abides in him".
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breathe in their faces, seal their foreheads, aads
noses, and then raise them up. They shall spetitbald
night in vigil, listening to reading and instruatio

They who are to be baptized shall bring with theni@
other vessels than the one each will bring for the
eucharist; for it is fitting that he who is countedrthy of
baptism should bring his offering at that time.

21. At cockcrow prayer shall be made over the water
The stream shall flow through the baptismal tanR or
pour into it from above when there is no scarcity o
water; but if there is a scarcity, whether constaht
sudden, then use whatever water you can find.

They shall remove their clothing. And first baptizd
the little ones; if they can speak for themsel\tbsy
shall do so; if not, their parents or other relasishall
speak for them. Then baptize the men, and lash &f a
the women; they must first loosen their hair antl pu
aside any gold or silver ornaments that they wezarw
ing : let no one take any alien thing down to tregew
with them.

At the hour set for the baptism the bishop shalk @i
thanks over oil and put it into a vessel: thisafled the
"oil of thanksgiving". And he shall take other aid 7
exorcise it: this is called "the oil of exorcisnfThe
anointing is performed by a presbyteA]deacon shall 8
bring the oil of exorcism, and shall stand at thesp
byter's left hand; and another deacon shall ta&eihof
thanksgiving, and shall stand at the presbytegl# ri
hand. Then the presbyter, taking hold of each a$¢id
about to be baptized, shall command him to renounce
saying:

| renounce thee, Satan, and all thy servants dnd al
thy works.

1 Sahidic "and". 2 Supplied for clarity.
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And when he has renounced all these, the prestgter
shall anoint him with the oil of exorcism, sayirggt all
spirits depart far from thee.

TESTThen, after these things, let him give him ovaihie11

LAT

presbytet who baptizes, and let the candidates stand in
the water, naked, a deacon going with them likefWsed
when he who is being baptized goes down into the 12
water, he who baptizes him, putting his hand on,him
shall say thus:

Dost thou believe in God, the Father Almighty? 3

And he who is being baptized shall say: 13
| believe.

Then 14

holding his hand placed on his head, he shall hapti

him once. And then he shall say: 15

Dost thou believe in Christ Jesus, the Son of God,
who was born of the Holy Ghost of the Virgin Mary,
and was crucified under Pontius Pilate, and wasl dea
and buried, and rose again the third day, alivenftioe
dead, and ascended into heaven, and sat at the righ

! The Sahidic and Ethiopic have "to the bishop aspyter”;
the Arabic has "to the bishop".
2 Or the sense may be that the presbyter, the caedata the
deacon all stand naked in the water; in the abamskation "the
candidates" was supplied for "them" and the follogvi'them"
was substituted for "him".

In the Sahidic, Ethiopic and Arabic the deacon eauke can-
didate to repeat a rather elaborate creed: thedg&aform is:
" | believe in the only true God, the Father Alntighand His only-
begotten Son, Jesus Christ our Lord and Saviodrjrafthe] Holy
Ghost, the life-giver to the universe, the Trinitydne substance,
one Godhead, one Lordship, one Kingdom, one faitle, baptism
in the Catholic apostolic holy church. Amen".

The Canons agree practically with the Testamefiis question
is omitted in the Sahidic, Ethiopic and Arabic, Hus found in the
Canons.
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hand of the Father, and will come to judge the kjuic
and the dead? And when he says: 16
| believe,
he is baptized again. And again he shall say: 17

Dost thou believe in [the] Holy Ghost, and the holy
church, and the resurrection of the flesh?

He who is being baptized shall say accordingly: 18
| believe, and so he is baptized a
third time!

And afterward, when he has come up [out of the 19
water], he is anointed by the presbyter with tHeobi
thanksgiving, the presbyter saying:

| anoint thee with holy oil in the name of Jesusi§th

And so each one, after drying himself, is immedja#®
clothed, and then is brought into the church.

222 Then the bishop, laying his hand upon them, 1
shall pray, saying:
LORD GOD, who hast made them worthy to
obtain remission of sins through the laver of re-
generation of [the] Holy Spirit, send into them thy
grace, that they may serve thee according to thly wi
for thine is the glory, to the Father and the Samith
[the] Holy Spirit in the holy church, both now andrld
without end. Amen.3

Then, pouring the oil of thanksgiving from his hardl 2
putting it on his forehead, he shall say:

! The Canons add at this point: "Every time he s#ythe bap-
tism: " | baptize thee in the name of the Fathet @fnthe Son and
of [the] HolyGhost,the Trinity in unity". None of ¢hothersources
have anything corresponding.

2 Jungklaus includes this paragraph in the prececliapter. 3 Here
the doxology is given as it stands in the Latint &mpare the earlier
doxologies.
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| anoint thee with holy oil in the Lord, the Father
Almighty and Christ Jesus and [the] Holy Ghost.

And signing them on the forehead he shall say:

3

The Lord be with thee; and he
who is signed shall say:

And with thy spirit.
And so he shall do to each one.

4
And immediately thereafter thespall join inprayer 5
with all the people, but theghall notpraywith the
faithful until all thesethingsarecompleted. And at thé
close of their prayethey shallgive the kiss of peace.

23.And then the offerings immediately brought by 1
the deaconto the bishop, and by thanksgiving he shall
make the bread into an imdggf the body of Christ,
and the cup of wine mixed with water accordinghe t
likenes$ of the blood, which is shed for all who believe
in him. And milk and honey mixed together for the 2
fulfilment of the promise to the fathers, which kp®f a
land flowing with milk and honey; namely, Christ's
flesh which he gave, by which they who believe are
nourished like babes, he making sweet the bitiaggh
of the heart by the gentleness of his word. And3he
water into an offering in a token of the laverpirder
that the inner part of man, which is a living sauhy
receive the same as the body.

The bishop shall explain the reason of all these 4
things to those who partake. And when he break$the
bread and distributes the fragments he shall say:

The heavenly bread in Christ Jesus.
And the recipient shaflay,Amen. 6

! TheLatin adds'In Greekantitypum". 2The
Latin adds'In Greeksimilitudinem™.
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And the presbyters—or if there are not enough pfes-
byters, the deacons—shall hold the cups, and shall
stand by with reverence and modesty; first he wdidsh
the water, then the milk, thirdly the wine. And t8e
recipients shall taste of each three times, he gies
the cup saying:

In God the Father Almighty;

and the recipient shall say, Amen. Then: 9
In the Lord Jesus Christ;
[and he shall say, Amen. Then: 10

In]* [the] Holy Ghost and the holy church;

and he shall say, Amen. So it shall be done to.eHch
And when these things are completed, let each @ne 1
hasten to do good works,

SAH and to please God and to live aright, devoting kifs
to the church, practising the things he has learned
advancing in the service of God.

Now we have briefly delivered to you these thin§s 1
concerning the holy baptism and the holy oblatfon,
you have already been instructed concerning the+es
rection of the flesh and all other things as taught
Scripture. Yet if there is any other thing that butp 14
be told [to converts], let the bishop impart itthem
privately after their baptism; let not unbelieverow
it, until they are baptized: this is the white stoof
which John said: "There is upon it a new name &mitt
which no one knoweth but he that receiveth theeston

! Evidently omitted by accident.

EH
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PART Il

GRE' 252 Widows and virgins shall fast frequently and 1
shall pray for the church; presbyters, if they wiahd
laymen may fast likewise. But the bishop may fady @
when all the people fast.

26. For it constantly happens that some one withes
to make an offering—and such a one must not be
denied—and then the bishop, after breaking thedhrea
must in every case taste

SsAHand eat it with the other believers. [At such derirfig] 2
each shall take from the bishop's hand a piecthid][
bread before breaking his own bread. [This seaza
special ceremonial]for it is "a Blessing", not "a
Thanksgiving", as is [the service of] the Body loé {3
Lord.* But before drinking, each one,

LAT as many of you as are present,

SAH must take a cup and give thanks over it,

LAT and so go to your meal.

But to the catechumens is given exorcised breatidan
each of them must offer the cup. No catechumeri Shal
sit at the Lord's Supper.

But at each act of offering, the offerer must rerbent
his host, for he was invited to the latter's howrethat
very purpose. But when you eat and drink, do sanif
orderly manner and not so that anyone may mock, or
your host be saddened by your unruliness, but leehav
! Vienna fragment.

2 An Ethiopic section generally printed here (24nist in the
other versions and is irrelevant to the contexyiit be found on
g'?r?e apparent sense.

* Or, "this bread is 'blessed bread'; it is not head of the

thanksgiving', as is the Body of the Lord". The Sahithnslator
probably did not understand the original Greek #yac
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so that he may pray to be made worthy that thesain
may enter his dwelling: "for ye", it is said, "atlee
salt of the earth".

If the offering should be one made to all the gaiést
jointly,* take your portion from your host [and depart].
But if all are to eat then and there, do not eaxitess, 9
so that your host may likewise send some of what th
saints leave to whomsoever he will and [so] magicejin
the faith.

But while the guests are eating, let them eat thlehO
not arguing, [attending tdpuch things as the bishop may
teach, but if he should ask any question, let awanbe
given him; and when he says anything, everyoneddest
praise shall keep silence until he asks again.

And even if the bishop should be absent when the 11
faithful meet at a supper, if a presbyter or a deais
present they shall eat in a similar orderly fashiand
each shall be carefuto take the blessed bread from the
presbyter's or deacon's hand; and in the same hay t
catechumens shall take the same exorcised bread.

But if [only] laymen meet, let them not act presurhp
tuously, for a layman cannot bless the blessediffrea

Let each one eat in the name of the Lord; forithik3
pleasing to the Lord that we should be jealousojof
good name] even among the heathen, all sober alike.

27. If anyone wishes to give a meal to widows of 1
mature years, let him dismiss them before everidng 2

! The Latin adds, "What in Greek is calledapoforetum".
2The apparent sense.
3 Literally "make haste".
* Literally "make the blessing".
5 Sahidic "that we all should be sober and thathts@hen may
envy us". The Ethiopic adds a long section thatrmaparallel in
other sources; see p. 58.
4-a
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if, on account of existing conditiodshe cannot [feed
them in his house], let him send them away, ang the
may eat of his food at their homes in any way fhlegse.

28. As soon as first-fruits appear, all shall hastel
offer them to the bishop. And he shall offer theimll 2
give thanks and shall name him who offered them,
saying:

E give thee thanks, O God, and we offer thee the 3
first-fruits; which thou hast given us to enjoy,
nourishing them through thy word, command-
ing the earth to bring forth her fruits for the dieess
and the food of men and all beasts. For all theisg$ 4
we praise thee, O God, and for all things wherewith
thou hast blessed us, who for us adornest eveajuree
with divers fruits. Through thy Servant Jesus Ghiss
our Lord, through whom be to thee glory, world \eitlh
end. Amen.

Only certain fruits may be blessed, namely grafes,
the fig, the pomegranate, the olive, the pearathe,
the mulberry, the peach, the cherry, the almond, th
plum. Not the pumpkin, nor the melon, nor the cuedm
ber, nor the onion nor garlic nor anything elseihgv
an odour.

But sometimes flowers too are offered; here the s
and the lily may be offered, but no other.

But for everything that is eaten shall they [whoige
give thanks to the Holy God, eating unto His glory.

29. Let no one at the paschal sedsmt before the 1
offering is madé,otherwise he shall not be credited with

! Literally, " on account of the lot that falls "efhaps: " because
of his (their?) duties"?

% Friday, Saturday and Sunday after midnight.

3 So the Latin and the Testament. The Sahidic,dptliand
Arabic have "before the proper time to eat".
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the fast. But if any woman is with child, or if ame is 2
sick and cannot fast for two days, let such a @me,
account of his need, [at least] fast on Saturdawy; c
tenting himself with bread and water. But if anyame3

a voyage or for any other necessary cause shotld no
know the day, when he has learned the truth hd shal
postpone his fast until after Pentecost. For treemm 4
type has passed away, and so the [postponed]dast [
Numbers 9. 11] in the second month has ceased, and
each one ought to fast in accord with his knowledige
the truth!

30. Each of the deacons, with the subdeacons, shall
be alert on the bishop's behalf, for the bishoptrbes
informed if any are sick so that, if he pleasesntay
visit them; for a sick man is greatly comforted whbe
high priest is mindful of him.

SAH 332 Let the deacons and the presbyters assemble 1
daily at the place which the bishop may appoirittHe
deacons [in particular] never fail to assemble asale
prevented by sickness. When all have met they shall
struct those who are in the church, and then, after
prayer, each shall go to his appointed duties.

34. No exorbitant charge shall be made for bundl i
the cemetery, for it belongs to all the poor; otilg
hire of the grave-digger and the cost of the titw |
closing the niche in the catacombs] shall be askkd.2
wages of the caretakers are to be paid by the pisho
lest any of those who go to that place be burdgnid a
charge].

! The texts have "when he has learned the truthe:atove,

however, seems to be the meaning.
2 31-32 are omitted here; they will be found on @. 6
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PART IV

35. Let all the faithful, whether men or women, 1
when early in the morning they rise from their plesd
before they undertake any tasks, wash their hands a
pray to God; and so they may go to their dutied.iBa
any instruction in God's word is held [that dayesy-
one ought to attend it willingly,recollecting that he
will hear God speaking through the instructor %ttt
prayer in the church enables him to avoid the dewils
any godly man ought to count it a great loss ifdoes
not attend the place of instruction, especiallyeéf can
read.

If a [specially gifted] teacher should come, let none 3
of you delay to attend the place where the instruction is
given, for grace will be given to the speaker ttemut
things profitable to all, and thou wilt hear newnts’
and thou wilt be profited by what the Holy Spiriiliw
give thee through the instructor; so thy faith vbk
strengthened by what thou hearest, and in thateplac
thou wilt learn thy duties at home; therefore trgone
be zealous to go to the church, the place wherélthe
Spirit abounds.

36. But if on any day there is no instruction, let
everyone at home take the Bible and read suffilyient
in passages that he finds profitable.

If at the third hour thou art at home, pray thed &n
give thanks to God; but if thou chance to be abratad
that hour, make thy prayer to God in thy heart. &3
! Literally "let everyone choose for himself to gothat place".

2 sahidic"for".
3 The apparent sense. 4 Literally "be the last".

5 Literally "things thou thinkest not".
® Literally "breaks forth"; the Latin (31. 3) hasléoms".
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that hour Christvas nailed to the tree; therefore in the
old [covenant] thdaw commanded the showbread to
be offered continuallyor a type of the body and blood

of Christ, andcommanded the sacrifice of the dumb
lamb, which was type of the perfect Lamb; for Christ

Is the Shepherd, ande is also the Bread that came
down from heaven.

At the sixth hour likewisgray also, for, after Christ 4
was nailed to the woodf the cross, the day was divided
and there was a greatarkness; wherefore let [the
faithful] pray at that hourwith an effectual prayer,
likening themselves to theoice of him who prayed
[and] caused all creation teecome dark for the un-
believingJews.

And at the ninth hour led greafprayer anda great 5
thanksgiving be made, sualsmadé the souls of the
righteous ones, blessing the Lord,
the God who does not lie, whewas mindful of his
saints and sent forth his Word to enlighteam.At that6
hour, therefore, Christ poured forfhom his pierced
side water and blood, and brought thet of theime of
that day with light to eveningo, when hefell asleepby
making the beginning of anothday he completethe
pattern of higesurrection.

Pray again before thyody rests on thy bed. 7

At midnightarise,wash thy handsith water and 8
pray. And if thywife is with thee pray ye both together; 9
but if sheis notyet a believer, go into another room and
pray, and again return to thped; be not slothful in
prayer.

He whohasusedthe marriage bed is not defiled; for 10
they whoare bathed have no need to wash again, for
they areclean. By signing thyself with thy moist 11

! Interpretingthe Sahidic (" that thou mayest know how ")thg
Testamen{"that is like to").
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breath, and so spreading spittte thy body with thy
hand, thou art sanctified to thy feet; for the giftthe
Spirit and the sprinkling with water, when it isohght
with a believing heart as it were from a fountain,
sanctifies him who believes.

It is needful to pray at this hour; for those velgers 12
who gave us the tradition taught us that at thisr redl
creation rests for a certain moment, that all enesst
may praise the Lord: stars and trees and watersd sta
still with one accord, and all the angelic hostslservice
to God by praising Him, togethavith the souls ofthe
righteous. For this cause believet®wuldbe zealous 13 to
pray at this hour; for théord, testifying to this, says
"Behold at midnight is a cryBehold the Bridegroom
cometh! Rise up to me&im!"; andhe adds insistently:
"Watch ye therefore, forye know not at whahour he
cometh".

And at cockcrow risep and pray likewisdpr atthat 14
hour of cockcrow thehildren of Israel denied Christ,
whom we have known bfgaith; by which faith, in the
hopeof eternallife at the resurrectionf the dead, we
look for his Day.

And so,all yefaithful, if yethus act, andremindful 15
of these things, and teatihhem to one another, and
causehecatechument be zealousje canneither be
tempted nor can ye perish, sincehgae Christ always
your minds.

372 But imitate him always, by signirty forehead 1
sincerely; for this is the sign of his Passimanifest and

! Interpreting the ambiguous Latin with the Sahidid.atin B,
which is followed by the Oriental versions, translatedabove.
Latin A (compare p. 60) reads: "But seek always @stg to
sign thy forehead; for this sign of his Passiomanifested against
the devil if it be made from faithnot as pleasing men, but
knowingly offering it as a breastplateor the adversargee-
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approved against the devil if so thou makest itrfro
faith; not that thou mayest appear to men, but know
ingly offering it as a shield. For the adversaegisg a

its power coming from the heart, that a man displays
the publicly formed image of baptisfis put to flight;
notbecause thou spittest, but because the Spirie@ th
breathe$iim away. When Moses formed it by putting 3
the bloodof the Paschal lamb that was slain on the
lintel and anointing the side-posts, he signified thdnfait
which now we haven the perfect Lamb.

382 And so,if these things are accepted with thanks- 1
giving and right faiththey give edification in thehurch
and eternal life telieversl counsel that these things
be kept by all who knowaright; for over all who hear
the apostolic tra[dition]

sAH and keep it, no heretics anyother marwill prevailto
lead themastray.For themany heresiehave in-3
creased because th&adersvould not learnthe pur-
pose of theapostledbut acted accordingp their own
wills, following their lustsandnotwhat was right.

Now, beloved, ifve haveomitted anything, Gouill 4
reveal itto thosewho are worthy, guidinghe holy
churchto its mooring in[God's] quiet haven.

ing thepower ofthe spirit coming from the heart in the publicly
formedimage of baptism, is put to flight, thou not yieidi but
breathingat him. And this was that [sign formed] when Moses, as
a type putthe blood of the lamb slain at the Passover offirtked
andanointed the two side-posts, signifying the faithickh now we
havein the perfect Lamb".

! Latin B and the Oriental versions have "the Word". But
"baptism" is needed for the sense.

2 In chapter 38 the two Latin texts arevirtual agreement.
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LATER ADDITIONS

ETH 24. On Saturday and Sunday the bishop shall wherleve
possible give the people the bread with his owrdhaile the
deacons break it. The presbyters too shall breakRthread
to be delivered; and whenever a deacon approaches a
presbyter he shall hold out his roband the presbyter shall
take the bread and deliver it to the people withhand.

On other days they shall give the bread as theolpish
determines.

On this section compare p. 31. It may be further ob
served that section 2 is pretty clearly an addition

ETH 26. In time of need the deacon shall be diligergiing 14 the
blessed breddo the sick. If there is no presbyter to give 15 o
what is to be distributed, the deacon shall proceuthe
thanksgiving and shall supervisthose who carry it away,
to make sure that they attend to their duty andderly]
distribute the blessed food; the distributors ngigt it to the
widows and the sick. Whoever is entrusted withltBeluty by
the church must distribute it on the same day; if he does
not, he must [at least] do so on the next day twti¢h
addition of what is then given him. For [it is fa$ own 17
property]; it is given him only [in trust] as breé&ar the
poor.

When evening has come and the bishop is presenf,&h
deacon shall bring in a lamp. Then the bishop détenin 19
the midst of the believers, before giving thankalistirst
give the salutation:

The Lord be with you all.

And the people shall say: 20
[And] with thy spirit.
And the bishop shall say: 3

Let us give thanks to the Lord.

L A gesture of respect.

2 Literally "the sealing". Perhaps all food sent he sick is
meant; but the passage is far from clear.

3 Literally "count".

* The apparent sense.
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And the people shall say: 22
It is meet and right:
Majesty, exaltation and glory are due Hom.

But they shall not say " Lift up your hearts", fimat belongs 23
to the oblation. And he prays thus, saying: 24
WE give thee thanks, O God, because thou hast en

lightened us by revealing the incorruptible ligbo we, 25
having finished the length of a day, and being caméhe
beginning of the night, satisfied with the light thfe day that
thou hast created for our satisfaction; and nowgsiby thy
grace we lack not a light for the evening, we s#&ydhee
and we glorify thee. Through thine only Son our ddesus 26
Christ, through whom be to thee with him glory amgght
and honour with [the] Holy Spirit, now, ett.
And they shall all say: Amen. 27
Then, rising up after supper, the children and wsy28
having prayed, they shall sing psalms. Then thecdaa29
holding the mixed cup of the offering, shall sajdallelujah
Psalm? Then, the presbyter having commanded, "And 30
also such-and-such Psalms"”, after the bishop hteyed
the cup with the proper thanksgiving, all shall say "Halle
lujah" as the Psalms are sung. And they shall say: 31
We praise Him who is God most high;
Glorified and praised is He,
Who founded the world with a single wofd.
Then, when the Psalm is completed, he shall give thariks 3
over the bread, and shall give the fragments tothd
believers.

On these sections compare p. 31. An evening seyvice
that included bringing in the lamp, is widespreadeiarly
Christianity and is eventually derived from Judajsthe
particular service described here is a prelude tmagre-
gational agape. There is nothing in sections 18tBat
necessarily implies a date later than Hippolytusf the
ceremony is badly placed between the private agames
the equally private meals for the widows, and ifaHowed
by a duplication of 26. 2, 10-12.

! The Ethiopic manuscripts vary in the form of thealogy.

2 In Ethiopic use the Hallelujah Psalms are 104-1(83l-135,
145-150.

8 Compare 26. 5-6.

* The restoration of sections 30-31 is conjectural.
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LAT 31. The faithful, early in the morning, as soortlesy 1
have awaked and arisen, before they undertake thsis
shall pray to God and so may then go to their dutait if 2
any instruction in the word is held, let each dfivst place
to that, that he may attend and hear the word af, Bohis
soul's comfort; so let each one hasten to the thwrbere
the Spirit abounds.

32. But let each of the faithful be zealous, befmgeats 1
anything else, to receive the eucharist; for if@mg/receives it
with faith, after such a reception he cannot bertet
even if a deadly poison should be given him. Butebch 2
one take care that no unbeliever taste the eudhads a
mouse nor any other animal, and that nothing t#Hllitor be
lost; for the body of Christ is to be eaten by beéirs and
must not be despised. The cup, when thou hast gaks 3
in the name of the Lord, thou hast accepted asthge of
the blood of Christ. Therefore let none of it bdlsgd, so 4
that no alien spirit may lick it up, as if thou dtdlespise it;
thou shalt be guilty of the blood, as if thou didsbrn the
price with which thou hast been bought.

In the Oriental versions the position of chapteis32
between chapters 30 and 33 is impossible. Chapler 3
addresses the church's officers, chapters 31-3idcls,
chapters 33-34 the officers, and chapter 35 indiais
again; chapter 31, in addition, is only a condeinsabf
35. 1-3. But the Hauler manuscript clears up tlHcdity.
In it chapter 32 is followed immediately by the ImatA
form of 37. 1-38. 2 a, breaking off at the end déaf with
"apo" (for "apostolic”). The next leaf begins wit@od"
in the middle of 36. 5, and the text continues tigto 36,
gives the Latin B form of 37. 1-38. 2 a and breafsthis
time with "tra" for "tradition". So two versions dhe
work were current with different endings; in oneapter 30
was followed by 31-32 and the A conclusion, in thiker
it was followed by 33-35 and the B conclusion. het
Hauler manuscript both endings were reproducetipatih
the leaves containing the last two sentences ofitsteand

! In this last sentence the (unintelligible) Latirsibeen corrected by
the Sahidic.
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a considerable part of the second have been losthd
Oriental versions—or the Greek codex underlyingrithe
the glaring duplication caused by the ending a32rwas
suppressed, although the doubling of 35. 1-3 ire®iained.

Since chapter 34 is unmistakably Roman and consdgue
Hippolytean, the longer ending is original; chapg&S,
moreover, is perfectly in place after chapter 3@. S
Schwartzl and Jungklaus are correct in holdingdhapter
32 is not by Hippolytus; the only alternative would to
assume that he issued two versions of his book difittrent
endings—a difficult supposition that would leaveeun
plained why the very important practice stressedhiapter
32 is omitted in the longer version.

On the other hand it is true, as Connolly arglésat
the rules of chapter 32 are truly third-centuryeTdustom
according to which each Christian kept the condedra
eucharist in his house and received it each mormsng
attested in Tertullian'So his Wifell, 5, and the reason
given (Mark 16. 18) for receiving fasting is noattof the
later church (compare on chapter 29); Connolly nlese
further that the home reservation of consecratauevas
well as consecrated bread is unknown elsewhere.

Very curious, too, is the phrase "wh#rmou hast given
thanks" in section 3, for the section as a wholedidressed
to the laity. Is there here some reminiscence ofieza
corporately celebrated eucharists, like the agapebapter
267 Or are 3-4 a later addition, addressed to lieyy?
Or is there textual confusion?

! p-35-

2 Although not in discarding chapters 33-34 also.
3 Pp. 77-83.
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NOTES

Characteristic of Hippolytus's style are his fregfue
summaries of the progress of his treatises; compare
16. 25; 23. 13; Philosophumena, Proem.; i, 23.td, e
The opening sentence is obscure, but Connolly's ex-
planation (pp. 161-162) appears the most likelynMa
madein God's image, went astray, but through the
IncarnationGod restored humanity by presenting to
Himself Christ,the perfect Man.

2. Onthe phrase translated "mastportant
theme"compareConnolly,p. 161; the original Greek
word was presumabkopv/.

3. If the"churches" are the different Roman congre
gations—anunusual sense—Hippolytus speaks simply
asa bishop; if the meaning is "at Rome and else
where" he speaks not only as a bishop but as ageac
of eminentauthority.

4. The"lapse or error” is the Zephyrinus-Callistus
"schism”. AsHippolytusspeaks of it as a recent event,
the date of the treatise cannot be far from 217.

PART I
Ordination

2
THE BISHOP

An episcopal election is still in the hands of thaulti-
tude" (compare Acts 6. 2), the clergy as yet haviag
distinct voice in theory. Rather curiously no quali
fications are given for the bishop; contrast, e.g.,
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1 Timothy 3. 2-7 or the expansions in the Constihg

and the Testament. The bishop's functions are essen
tially the same as in the Ignatian Epistlestlasem-
bodiment of his church's unity he is the cerdara
head of all its activities, whether in teachimgnrship,

or discipline.

The title "high priest”, however, is not used by
Ignatius, and in the extant Christian literaturestfi
occurs in TertullianOn Baptism17 (ca. 205); Hip-
polytus also uses "high-priesthood” of the epistopa
office in Philosophumena, Proem. 6. Similarly Ter-
tullian calls the presbyters "priests” in lighortation
to Chastity7, 11 (ca. 210), and in 9. 2 of our treatise
Hippolytus describes their work as "priesthood".

This appearance of sacerdotal titles for Christian
ministers—something that is foreign to the New &est
ment—was a consequence of the adoption of saaltifici
terms for Christian worshipsacrifices are offered by
priests. So Didache 13. 3 describes the prophets as
"your high priests" (compare 15. 1), while Ignatius
(Philadelphians4) writes "one altar, as one bishop".
Consequently it is more than probable that "high
priest" and "priest" were in common—although by no
means universal—use among Christians by the middle
of the second century. Hippolytus's distrust ofoiwen-
tions corroborates this; apart from anti-modaliddia
tions the terminology of his consecration prayen ca
scarcely be thought to depart much from the forms i
use in his youngedays.

Otherwisethe bishop is said tdfeed the flock", a
New Testament phraséhat was of courseaditional;

to Hippolytusit would include both corredeaching of
doctrine and faithful administration of the sacraise
Since in Philosophumena ix, 7 he inveighs fiercely
! See below. 2 Acts 20. 28, etc.
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against Callistus's claim to absolve grave sine, "t
remit" here can refer only to minor offences. "To
assign the lots" strictly construed would mean "to
appoint the clergy", but compare on 9. 1. "To loose
every bond" is probably only a traditional liturgic
generality.

THE CHRISTIAN "SACRIFICES"

Sacrificial terms in the New Testament, except when
usedto describe the Atonement, are employed within
Christianity only in a transferred sense: the Glais
sacrifices are either acts of righteousrfets® rendering
of prayer and praiseor gifts given to fellow-Chris-
tians® In the post-apostolic agthis last sense was
popularand in one particular application it was made
a definitely technical term. Christian worship and
Christian social life centred in a "table-bondthe
specifically Christian act of worship walse eucharist,
which in apostolic times was regularly celebrated i
conjunctionwith a meal of some sottand even in
Hippolytus's day had not lost all traces of theliear
custom (chapters 5-6). But the Christians were ex-
tremely fond of other common meals as well, the
"agapes", of a less sacred but still definitelyigieus
nature (chapter 26). In all of these meals the arhou
of food required was considerable, and providing it
naturally entailed real expense. To supply thisdfoo
consequently, was a meritorious act, which not only
satisfied the needs of the brethren but enabled the
church to hold a liturgical service, at which toed was
placed in the midst of the congregation and "bl&s8e

! Romans 12. 1, 1 Peter 2. 5.

2 Hebrews 13. 15, Revelation 8. 3.

% Philippians 4. 18, Hebrews 13. 16.
* 1 Corinthians 11. 21. ® Compare p. 68.
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Hence the various foods were naturaiblled "offer-
ings", and from this it was only a short stapcalling
the service itself a "sacrifice".

The word first appears in Didache 14. where it is
used of the eucharist or (more probalihg eucharist-
agape. When the term was definitalgopted into the
Christian vocabulary, itdurther definition in Old
Testament language wasevitable. Here thenearest
analogue might havdeen found in the "peace-
offerings”,which wereeaten by those who offered them.
But the Christianglid not usually follow Levitical dis-
tinctions closely, and Hippolytus(3. 5) speaks of the
bishop as'propitiating God's countenance", language
thatmore properly belongs to the "sin-offerings".

A special type of Christian offering were the first
fruits (chapter 28), which were likewise solemnly pre-
sented and "blessed" by the bishop. There werenagai
explicit Old Testament analogies, but in Christianity
"sacrifice" did not permanently become a term fos t
custom.

2. Notice of the election and of the Sunday appointed
for the consecration was sent to the neighbouring
churches, whose bishops would naturally attendas f
as they were able.

3. The assent of the people was given by acclama
tion; according to the Canons in the form "We cleoos
him!" The explicit injunction that the presbyters must
notjoin in the imposition of hands should be note@; th
Arabic omits the prohibition, perhaps accidentally, but
the Canonsead "One of the bishops and presbyters
shall be chosen to ldyis hand upon his head". Com
pareon 9. 5-8.

In the Constitutionghe deaconbkold the book of the
Gospels over thperson tdeconsecrated.
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3

The Jewish background of this prayer is extremely
marked, and 2-3 may well have been taken bodilynfro
some synagogue formula; Christianity is regarded as
theorderly continuation of Old Testament Judaism.

4. "Royal" (more precisely "princely") renders
riye/xoviKostaken from the Septuagint version of
Psalm51. 12 (50. 14).

The Epitome'sabbreviation in this passage avoids
suggesting that until a definite moment the Sonnditl
possesghe Spirit (Connolly, p. 151). The unabbre-
viated text is practically only a combination of ttheew
3. 16 andJohn20. 22, but the result is so definitely anti-
modalistic that it is probably the work of Hippalgt
thelanguage is over-precise for a prayer.

5. "Thouwho knowest the hearts of all" is from
Acts 1. 24, but such exact Scriptural language is more
characteristic of the fourth century than the third
While the emphasis is on the bishop's offering the
"gifts", his prayers for his flock are certainly trex
cluded as part of his high-priestly ministry (Helvse
7. 25, etc.).

6. The"odour of sweet savour” is the offering of a
holy life, as in Romans 12. 1.

7. The doxology is that given in the Epitome and
presupposed in the Canons and Testament, with the
substitution of "through whom" (so the other sosjce
for "with whom" (a peculiarity of the Epitomist).
After "honour" the Latin and Ethiopic insert "toeth
Father and the Son". "Servant" as a liturgicaktitl
for Christ comes from Acts 4. 27, 30; the latersuans
naturally substitute "Son".

The Sahidic and the Arabic omit the consecration
prayer entirely, presumably because it did not edtco

5-2
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with local use. The Canons paraphrase Hippolytus's
form slightly; the Constitutions and the Testamem
large it greatly. For the sake of comparison Sanapi
prayer may be given:

T Hou who didst send the Lord Jesus for the gain of
the whole world, thou who didst through him choose
the apostles, thou who generation by generatiostdid
ordain holy bishops, O God of truth, make this bsh
also a living bishop, worthy (f the succession athe
holy apostles, and give tim grace andlivine Spirit,
that thoudidst freely giveto all thine own servants and
prophets and patriarchs: maken to be worthy to
shepherd thyflock, and let him still continue un-
blamably and unoffendingly in the bishopric.

It will be observed that here the references toQia
Testamentirealmost non-existent and that there is no
mention of high-priestly functions.

4-6 THE
EUCHARIST

Fundamental for any comprehension of the firstritu
gical history of the eucharist is the fact that awgo
Jews a "blessing” of food is without exception a
"thanksgiving’ a Jew never says "Bless this food", but
always"Blessedbe God". So in the New Testament,
when such a blessing isn question,evxapioTea)and
euAoye'cu are used withouwlistinction; compare, e.g.,
Mark 8. 6-7.

The various Jewish blessings in theldest literary
forms are collected in the Mishnah tractBsrakhoth®
! Many editions and translations; the best in Engisi. L.

Williams' edition in the S.P.C.K. series ®fanslations ofAncient
Documentsl.ondon, 1921.
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this was finally compiled in the third century, but most
of its contents are much earlier; note in chapter 8 the
account ofthe pre-Christian controversy between the
schoolsof Hillel and Shammai. The form of all the
blessings is theame; after the opening words of praise
the worshipperecitesthe particular actof God for
which thanksgiving is du&o over bread the formulst

BLESSEDbe thou, O God, Kingf the universewho

hast brought forth bread from the grouadd over

wine:

BLEsseDbe thou, O God, King of the universe, who
hast created the fruit of the vine. There is nd rea
reason to doubt that these were the words used by
Christ at the Last Supper when he "gave thanks'tkMa
14. 25 takes up the blessing used over the cup.

To eat without thanksgiving was a sin, and he who
did so at least violated God's law commanding thank
fulness. But most Jews would also have held that
unblessed food is unfit for consumption, and that p
nouncing the benediction removes this quasi-unelean
ness, i.e., "hallows" it: "Nothing is to be rejedi&
it be received with thanksgiving; fdat is sanctified
through the word of Gddand prayer? In other
words, the acbf thanksgivingwas construedshaving
a consecratory effect, potemtenfor ordinaryfood and
thereforeespecially potent for sacred food. SoFsiul
writes in 1 Corinthians 10. 16: "The cup of thanks-
giving over which we give thanks, is it not a com-
munion of the blood of Christ?" In Hippolytus the
sameconception appears unambiguously in 21. 6 and
23, but it also underlies his use of "thanksgivimg"
4.2 and 10. 4.

! Genesis 1. 31. 2 1 Timothy 4. 4-5.
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Accordingly, since at the Christians' greathtstr-
gical service the essential formula was a solemn thanks-
giving, the service itself and food consecratddthe
service both came to be called simply "The Thanks-
giving" or (in Greek) "The Eucharist" And—cer-
tainly in the second century, since Hippolytus gitree
formula—the eucharistic prayer was prefacedthy
invitatory, "Let us make our thanksgiving to therdl
and this in turn by the appropriate wordgjft up
your hearts".

Since extempore prayer was still largely practised
(10.4), the contents of the Christian thanksgivingtur-
ally varied widely, but it would appeamevitable that
at first, in accorawith Christ's exampleiod's provision
of food for men was the normal topithe beautiful
prayer in the Didache is formexh this model, which
Hippolytus follows closelyin chapters 5-6But the
thought offood in the breadand wine was over-
shadowedoy the thought ofredemption,and evenn
the Didachethe earthly species only typifthe salvation
wrought in Christ.In chapter 4of Hippolytus the
"table" form of the blessing is abandonedtogether
for the praise of Christ's redeemiwgrks, and the same
is true of practically allater liturgies. Asis entirely
natural, Hippolytus's thanksgivingoncludes withre-
citing the work of Christ most vividlyn mind at the
moment: his institution of the rite that the chuwas
engaged in celebratirfg.

Theevidence of the later liturgies shows that the

! |gnatius,Smyrnaeangd. 1, etc., and Didache 9. 1, 5, are the
earliest instances.

2 1t should be needless to remark that this recitaheirtstitution

is merely part of the historical narrative, andavisolly devoidof
other implications. It was in no way thought neeeg$or the

rite; compare the Didache and for later liturgies,s.g., Cooper
and Maclean, pp. 170-172.
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purely Christianobjects of thanksgiving in Hippolytus
were by no meanthe only ones for which God was
blessed; thanks could lggven with entire appropriate-
nessto the Father for angf His benefits from creation
on. For such prayers Jewislinagogue formulas pro-
vided models that were freelytilized; compare, e.g.,
Constitutions v, 33-38. Thesethanksgivings often in-
cluded(vn, 35,3) or culminated irthe hymn of Isaiah
6. 3 ("Sanctus"), and in this way thligmn passeihto
the Christian eucharistic prayers,liecome an all but
universal feature in them. In the liturgy the Con-
stitutionsit stands at a place that shous origin, at
the close of the (Jewish) thanksgivings for Olesta-
ment benefits (w, 12, 27) and before the (Christian)
thanksgivings for Christ's incarnate acts.

After the completion of the thanksgiving (4. 10)pHi
polytus makes certain additions. 4. 11 declaresitha
performing the rite the church remembers Chaist
cordingto his command: this is the germ of what in the
later liturgiesis known as the "anamnesis". And the
offering is formally presented to God; this likewis
reoccurs regularly and is called the "oblation'thEr
or both of these features could have besed in any
eucharistic prayer from the earligéshe.

4. 12, however, shows a lateoncept.In the ageof
Hippolytus theconsecratory effect of thanksgiving was
growing unfamiliar, andh special petition was thought
needful inorderthat thebread and wine might truly
be made"a communion"of the body and blood of
Christ. Theliturgy's thought is simple: if earthly food
is truly to become "spiritual” food,God must send
upon itthe Spirit. The prayer is phrased accordingly,
andis the first known instance of what is technically
known as the "invocation"”, universal in Eastérn
Corinthians 10. 3, John 6. 63.
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liturgies, although absent from the present RorBarn.
the testimony of Irenaeus shows that in the |laterse
century at Rome the invocation was regarded as the
truly consecratory formulaand Hippolytus continues
Irenaeus' tradition.

Hippolytus's use of the invocation shows that only
bread and wine are offered to God at the oblatiam.
his doctrine of communion see on 23. 1.

4

2. "All the presbytery"” join withthe bishop in
offering the gifts; the "concelebrationdf a later,
terminology. The custom is derived frontime when
the local monarchical episcopatasnot yet established
and the presbyters wermrmal officiants at worship.
They act in theircorporate capacity; compare on
chapter 8.

4. If 11is construedtrictly, the"we" of this prayer
should be "we, thbishop and presbyters". But the
plural pronoun originally—and probably in Hippoly
tus'sopinion also—meant "allwe Christians in this
congregation"; compare 4. 13jour sacrifice" in
Didache 14 and the explidgdnguage in Justin, Dialogue
116-117. "Messenger of thy counsed'from the
Septuagint of Isaiah 9. 6; it recuirs Hippolytus's
Daniel commentary (in, 9, 6) andusedhere asan
anti-modalist term.

5. This whole sentence is anti-modalist.

6. Asin 3. 4 the language is more theologtbain
liturgic.

7. Christ's hands were spread out in apfisalah
65. 2, Lamentations 1. 17).

Y, 18, 4-5; 1, 13, 2. Incidentally, Irenaeus teache invocation
of the Logos, not the Spirit.
2 1 Clement 44. 4, Didache 15. 1.
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8. The "boundary post" is the Cross, dividing the
realms of life and death.

9. The terms in Christ's words regarding the bread
and the cup are given liturgical balance by intcdg
KAWJUEVOV, "which is broken", after "body"; this
addition found its way into many manuscripts of
1 Corinthians 11. 24.

10. The terseness jof this phrase is effectivéhén
Latin translator's " commemorationem facitis" the in
dicativeis certainly a mistaké while his "perform a
memorial"may be merely a Latinistic simplification of
"do thisin memory of me"the Pseudo-Ambrosian
De Sacramentisassimilarly "commemorationem facie-
tis" and the present Roman liturgy "memoritauie-
tis". By what follows the phrase here means "recall
to our mind".

11. To "death" irl Corinthians 1126 "resurrec
tion" has been added; later liturgies at this point
expand freely. Later liturgical development also co
nected "memory" antbffer" closely,pleadingChrist's
death before thEather.

12. The prayefor unity echoes the habitudéwish
prayers fotthe return of all Israel to Palestine; compare
the Didache.

13. Compare on 3. 7.

In this prayer as a whole the accumulation of phrases
in 5-6 is largely due to Hippolytus, who may likewise
beresponsible for parts of 7-8. But, even as it sséand
it is noteworthy for its sobriety and directnessthb
characteristic of the later Roman liturgy until (Bzn
floridity affected it.

The liturgical influence of this prayer has been in
calculable. It is the basis of the liturgy in therC

! Possibly a copyist's error, misreading "faciefidie Greek was
of course
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stitutions, through which it determined tfm and
in part the wording of the great Eastditurgies,
St James, St Basil and St Chrysostom. In tle¢her
Eastern rites its influence is usually perceptitheugh
less fundamental, while in the Ethiopic churcls still
used almost unchanged. In the West, howelater
eucharistic conceptions led to a different tgbditurgy.
Hippolytus gives only the vital part of theeremony,
which otherwise was presumably much as described
in Justin, Apology 67. But perhaps at eonsecration
service the opening lessons amstruction were omitted.

5-6

This blessing at the eucharist fwiod other than the
bread and wine is a remnant of themitive custom
when the rite included a meah Hippolytus's day,
presumably, the cheese and olivesre eaten at the
service and part of theil was sipped, the remainder
being reserved for anointing the sfclerhaps only
Hippolytus's exaggerated reverenfog the past pre-
servedthe usagewhich at any rate soon disappeared.
None of the other versions bis treatise retain chapter
6, for which the Canofssubstitutea blessing of first-
fruits. In the Testament the oil idessed solely for the
sick” and this is probably the conceptibnthe Ethiopic
and the Canons. The Sahidic akcbic replace all of
4-6 with a note that the bishaghould follow "the
(local) custom®.

The usual Old Testamebackground to these
prayers need hardly be pointed out.
! Through its use in St James it supplied the mfmi¢he Scottish
and American Prayer Books. 2 Mark 6. 13, Jameg5. 1

3 Compare Constitutions vin, 30.
* Comparebid., 29.
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The prayer at thblessing of the oil has real affinities
with the prayer stillused in the Roman church for
blessing the "oil of thesick" at the bishop's Maundy
Thursday eucharist.

2. This ingeniously wordeprayer haso parallel.

3. Compare Zechariah 4. 12.

4. Compare the Jewish usefiaed initial clausesn
benedictions.

8
PRESBYTERS

"Presbyter” is a technical term in Judaism, whiahye
Christianity took ovef. The Jewish conceptions at the
beginning of the Christian era are bestenin the
Mishnah tractat&anhedrin? the presbyters, in virtue of
their divinely instituted office (Exodus 24. 9)eperved,
interpreted and applied the received tradition oG
revelation, and so wetée divinely appointedulers of
Israel. In consequenceyery Jewishcommunity,even
the smallest, hadts presbytery, which exercised all
local governmentaunctions. When a vacancy occurred,
the presbyterelected a new member; if he had served
as a presbytezlsewhere, he was simply caused to "take
his seat; if not, the presbytery ordained him by the
imposition of hands. Individual presbyters had no
authority,which was possessed solely by the body as a
whole;this principle was maintained so rigorously that

! Thesearch for Greek antecedents has not been fruitful.

2 Englishedition by H. Danby (S.P.C.K., 1919).

3 npeafSvTepioar aweSpiovthe latter word passed into Aramaic
assanhedrin.
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there were not even regular presiding officet.a
priest was elected as a presbyter, he was ordéikesd
anyone elsé.The same seems to have been true of the
Rabbis beforea.n. 70; after that year they took over
what was left of the presbyters' duties and wenayd
ordained.

It must be borne in mind that the Jewish presbyters
were community officers, not cult officials. Theputd
determine how worship should be conducted, but as
presbyters they had no special shiaweonducting it:
this was the equal privilege of all male Israelitdn
particular, while the presbyters, among thether
duties, administered the affairs of doeal synagogue,
to define them as "elders of the synagogudbially
to misunderstanthem.

The introduction of the presbyterial system into
Christianity offers acomplicated problem, into which
it is unnecessario enter herelt is enough to note that
in the New Testament when tbé#ice isfully developed
—as in Acts and the Pastoral Epistleshe Jewish
analogiesare evident. In Hippolytus's ordination
prayerthe Jewish origims explicitly recognized; sonuch
sothat the institution ofhe office isattributed to Moses,
whose seventglderspossessetie samegifts and functions
astheir ChristiannamesakesAccordingly the essential
duties of a presbyter are simply to "susand govern®,
and no other specific gifts are prayfed Soit is really

! In Jerusalem, however, the high priest presideth@seligious
head of Israel.
2 |n Judaism priesthood came by birth, not by ordama The
office had little dignity.
% A Rabbi's authority was that of his personal leagnVeryfew
Eresbyters could have been Rabbis, except in Jerasa

The temple worship entered little into the outlodkmstJews.
Outside the temple priests had almost no functions.
® "Adjuvet et gubernet”; in Greek (Constitutions y16, 4,
Epitome v, 2) avTiXafifidveoOai Kal Kvfiepvav.
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conceivable that Hippolytus's formula reproduces th
substance of a Jewish ordination prayer.

In Christianity, however, the most important service
wasa feast in which the whole community joined, while
in Judaismthe (numerous) sacral meals were held by
eachfamily separately.Hence the Christian presbyters
could becalled on for duties unlike those of the Jewish
officials; asthe leaders of the community they might
well appeamstheleaders of the community's feast. And
in fact, as the "charismatic" prophets, teachers, etc.,
gradually disappeared, theresbyters became the
normal officiants at the eucharistSo it was only a
guestion of time until they acquired sacerdotdégit
compare 9. 2 in our treatise.

The introduction of the local monarchiagiscopate
transformed the presbytery from the ruling body iat
mere council of advice for the bishop, aswreduced
radically the importance afs members. They had
voice in disciplinary affairsandthey clungtenaciously
to their share in offering theuchariseand inthe ordina-
tion of a new member to their ranks. Otherwise during
the late secondndthird centuriestheir duties might
be little more than honorargnd in most communitiés
the presbyters probablgevoted their weekdays to
secular occupations; icontrastto the bishopand the
deacons.

1. In1 Timothy 4. 14, as in Judaism, ordination is
by thepresbytery. A different conception appears in
2 Timothy 1. 6, and harmonization of the two produced
ordinationby the bisho@ndthe presbytery, the prac-

! Certain meals held by religious societies of Jewsenonly a
specialized form of family devotions.

% Didache 15. 1.

% Best studied in the Didascalia.

* In very large churches conditions were different.
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tice still maintained in the Roman and Anglicdam-
munions.For Hippolytus's theory compare 4-8.

2. The verbs "sustain and govern" are the cognates
of the nouns translated "helps, governmeirts"

1 Corinthians 12. 28. But in 1 Corinthiatwgo offices
are meant.

3. Compare Exodus 24. 9-Thhattheseelders were
"filled with the Spirit" is from Number&l. 25, but the
specific mention of this in aardination prayer seems
Christian rather thadewish.

4. The bishop here includbsnself with the presby
tery, perhaps a survival offarm used in pre-episcopal
days.

In the Ethiopicthis prayer isreproduced almost
unchangedThe Epitome has:

ALMIGHTY LORD, who through Christ hast created
all things and through himhastforeseen all things;
look evennow upon thy holy church, and give it in-
crease, and multiply its rulers, and grant themhtig
to labour with word and work for the building up of
thy people. And now look upon this thy servant, who
by the voice andudgment of all the clergy is chosen for
the presbytery, and fill him with the Spirit of graced
counsel,that he may sustain and govern thy people
with a pure heart-asthou didst look upon thy chosen
people and didst command Moses that he should ehoos
presbyterswhom thou didst fill with the Spirit—that
he, being filled with powers of healing and words o
teaching in meekness, may diligently instruct tthg
people with a pure mind arawilling soul, and may
blamelessly complete the ministrations for thy peop
Through thy Christ, with whom be to thee glory and
worship, with the Holy Spirit, world without end.
Amen.
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This prayer is evidently Hippolytus's, somewhat en-
larged and slightly revised, and the only realetdghce
is that the bishop no longer associates himselfi wit
the presbytery. The Constitutions merely expand the
Epitome's prayer still further with a recital of G®
attributes. In the Testament there is an indepeinden
expansion of Hippolytus's form, but again without
significant variations. Sarapion has still anotpara-
phrase, but one equally centred about the presbyter
teachingoffice.

The Sahidic and the Arabic, however, provide that
the prayer used for the consecration of a bishall sh
also be used at the ordination of a presbyter. \ith
the Canons agree, reading: "When a presbyter is
ordained, let all things take place for him as tplee
for the bishop, with the exception of the word Hoig'.
The bishop is in every regard like the presbyter, apart
from the throne and the ordination, for to thedatto
power to ordain is given". This evidence is in adco
with the well-known fact that the introduction dfet
monarchical episcopate came later in Egypt than
elsewhere.

9
DEACONS

The development of the diaconate in the first cgntu
is extremely obscure, but in the Pastoral Episiles

i Clement "presbyters" are divided into "bishopsl an
deacons"—in these works the three terms are neeer u
together—indicating specializations within the |es
terate. Some presbyters were especially concemed i
"overseeing" the community and others with "serv-
ing" it—particularly in charitable works; compareet
"governments" and "helps" in | Corinthians 12. 28.
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When monarchical episcopacy was introduced, the now
more or less supernumerary "overseers" were less im
portant than the "servers", who became the personal
assistants of the bishops. The respective statulein
third century is set forth in Didascalia, chapter 9
(= Constitutions 11, 26, 4-7): "Let the bishop...be
honoured by you as God....The deacon is with yoa as
type of Christ, so let him be loved by you. Let the
deaconess be honoured by you as a type of the Holy
Spirit. Let the presbyters be looked on by you &gpa

of the apostles”.

1. The reference is apparently to chapter 2, with n
explanation how choice by the people is reconaiéd
3. 6. The Sahidic, the Testament and the Canoreeagr
with the Latin, but the Arabic, Ethiopic and thero
stitutions speak only of the bishop. But the closla-
tions between the bishop and the deacons would seem
to make his freedom of choice necessary.

Does the absence of any provision for election in
chapter 8 indicate that the presbyters were diilsen
by the presbytery?

2-4. Any (surviving?) remnant of the conception of
deacons as "serving presbyters" is dismissed suigmar

5-8. Hippolytus is attempting to reconcile a cere-
monial survival of the days when presbyters ordhine
with the doctrine that ordination is the prerogatiof
bishops. The result is incoherent; if a presbytes ho
power to "give", what is said of the "common anck i
Spirit" is pointless. And, although the passageeapp
intact (or expanded) in the other versions, 7-& ldae
a later addition. But perhaps these are a theory of
Hippolytus's, glossed on a traditional phrase.

10-12. The original text of this passage is very un
certain. The Latin breaks off with "offere", anceth
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following words in the Ethiopic and the Testament
stress what in Hippolytus is a minor and not charac
istic function of the deacons (4. 2), while thelmef
duties are ignored. Moreover, neither the Congbitgt
the Canons nor Sarapion have anything corresponding
all three—in widely different terms—petition foralith-
fulness" and "wisdom"; all three, incidentally, qeo
Acts 6. It is worth noting that none of the sourced
the deacongLevites"; this titlé¢ appears to come in
a laterage when—through the change from local to
diocesan episcopacy—tlieacons became the assistants
of thepresbyters.

The Ethiopié and the Constitutionspeakof the
diaconateas a preparation for th@resbyteratethis
conception belongs to the fourth, not the thirchtogy.

10
CONFESSORS

1. A true confessor isjpso facto,a presbyter. This
declaratior—which other conceptions have altered
the Ethiopic andhe Constitutions—follows logically
from theoriginal definition of a presbyter's duties: since
his primary function is to bear witness to the truthd a
since no witness can be more impressively borne tha
whenin danger of death, a confessor proves that he has
the Spirit of the presbyterate. Hence ordination would
beotiose.

A still earlier theory is that set forth in Hermas,
Visionslll, i, where the correct ranks of those who
occupy the "bench” (of the clergy) is given as "con

! Possibly implied in Constitutions vin, 46, however.
2 Most explicitly in Homer'sa.

EH 6
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fessors, prophets, presbyters”, as three distinct orders;
in Hippolytus the prophets disappear and the cenfss
are merged with the "regular”" presbyters.

In the third century, as confessors multiplied, ob-
servance of this rule would have overloaded thslpre
terate to an impracticable degrealthough in the
small community of Hippolytus the difficulty woulabt
be felt and the traditional practice could be maimed
inviolate. But elsewhere the modification in Con-
stitutions vin, 23 was no doubt widely accepted th
office of a confessor was one of great digibyt it did
not include its holder among the clefg¥he Ethiopic
compromises: a confessor is not yet a presbytércdu
claim episcopal ordination to the presbyterate agHd.

2. Hippolytus treats these "minor" confessors &s th
Constitutions treat the true confessors. The other
sources (except the Constitutions) deal with themnem
generously. In the Ethiopic they cataim ordination
to the diaconate, in the Arabic and the Canon$¢o t
presbyterate, in the Sahidic to any office of whicly
are worthy; compare the Testament.

The Canons have a curious provision for a confessor
who is a slave (and therefore incapable of recgivin
ordination); such a one is "a presbyter for thegcega-
tion", even though he does not receive "the insigfi
the presbyterate”.

! In Hermas "martyrs" (the word used) includes cesées. The
Vision, of course, purports to describe a scenheaven, but it
naturally reflects the earthly status.

2 In Romeca. 250 there were only forty-six presbyters (Eusebius
vi, 43, 11); evidently confessors were not included

% E.g., Eusebius vi, 43, 6, where confessorship Ikddthe
highest honour".

* Yet the fact that the section goes on to threaterfiessorsvho
made clerical claims shows a different traditiorsted.

82



APOSTOLIC TRADITION OF HIPPOLYTUS

NOTES 83

CONCLUSION OF ORDINAL

3. "At every ordination the eucharist must be
offered."

4. Compare JustirApology67, where the "presi
dent" offers prayers "according to his abilityyqTTJ
Bvval/jbis ainco)and TertullianApology30: "we pray...
without a monitor, for our prayers are from thertiea
But extempore prayer in no way excludes frequeat us
of traditional formulas.

11-15 MINOR
ORDERS

In the major orders an endowment of the Spirit is
sought by the imposition of hands; in the minorevsd
persons are officially admitted to the exercisegidifs
that they already possess.

11

2-3. The eventual source is 1 Timothy 5. 1-16.

4-5. In 1 Timothy the widows engage both in
prayer (verse 5) and in active work (verse 10)thia
Didascalia and Constitutions these duties are éilziid
prayer is the sole task of the "widows", while #de
whom the active work is committed are called "d@aco
esses". The latter, except that they have no pafte
liturgy, correspond in all respects to the deacand, so
naturally receive an ordination, while the "widows"
are merely "named". So, before the distinction was
established, ordination of (all?) widows was presiin
fairly usual; otherwise the vigour of Hippolytugso-

test is difficult to explain.
6-2
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In Rome, unlike Syria, active church work by women
was discountenanced and the deaconesses did net mak
their appearance. On the general subject of women's
work the Didascalia is a mine of information.

12

Men who could read easily and clearly fronmanu-
script were not too common, so thtie reader had
position of some dignity. Th€onstitutions, in fact,
make a major order dhe office andhe prayet(vm, 22)
beseeches "th@rophetic Spirit", suggesting that
readers were expectdo give some exposition and
teaching. Both the Constitutions and the Testament
treat readershipsa step toward higher advancement.
In the Sahidic the reader is given St Paul's Egsstl
Schwartz (p. 32) thinks this is original.

13

For the development of the status of virgins in the
church reference must be made to the specialtlitera
Hippolytus, in marked contrast to the Testamers; di
misses the subject very briefly and refers to msgagain
only in 25. 1, although this brevity of treatmenta
law book does not prove lack of practical intereghe
subject. As the "purpose” was publicly announcéd, i
corresponded to the later formal vow.

14

The account in Act$ was generallyinterpreted as
limiting the numbermf deacons in any plade seven,
far toofew for effective service in largehurches. So
each deacon was given an assistariserve" him;
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compare chapter 30. But even this was inadequate in
very large communities, and at Rowee 250 the seven
deacons and their subdeacons were further asfigted
forty-two acolytes (“followers"}. The subdiaconate
eventually became a major order and it is so tceste
the Constitutions and the Testament.

The gift of healing (1 Corinthians 12. 28, etc.) was th
only one of the primitive charismatic gifts to survive
into the third century in its original form, and in Hip-
polytus its purely charismatic nature is still rgozed;

not only is thereno ordination but the healer is not
even"named". But healers in the specialized form of
"exorcists" form a minor order in Rome a generation
later? One of their most important functions was to
assistin preparing catechumens for baptism; compare
20. 3.

PART
Il
Baptism

16-20
CATECHUMENS

In the apostolic age converts were accepted with little
question and were baptized immediately on professio
of faith;® the missionary zeal of the new religion,

L Eusebius vi, 43, 11.

2 Eusebius,.t. The other minor orders were doorkeepers, readers
and acolytes. All are still extant in the Romant@dt church,
although now only as stages through which candslftethe
priesthood pass; the same is virtually true ofsthlediaconate and
diaconate also.

3 Acts 2. 41, 8. 38, 16. 33.
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heightened by the expectation of the end ofwioeld,
sought only to compel men to come in. Naturahis
enthusiasm was always tempered with common sense
no teacher could have baptized every applicanit—
the doors were opened wide, and the Ne¥gtament
gives no hint of any formal training beforeception.
The hope that defects would be made upChyistian
grace was doubtless fulfilled to a surprising degbet
it was also often grievousldisappointed: men were
admitted into Christianitywvho neither understood its
teachings nor desired follow them, and it was from
this classthat Gnosticism and other vagaries drew their
recruits. The account in Acg 18-24 is typical.
Theresult wasa violent reaction that made entry into
the church extremely difficult, and no one was per-
mitted baptism until he had passed through a lomh a
searching probation called the " catechumenates'it A
appears fully developed in the early third centuty,
mustreach far back into the second or perhaps even
into the first.

16

1. "Hearers" is perhaps used here in its later
technicalsenseas a title for catechumens in their first
stage. In Hippolytus the "word" that they are per-
mitted to hear does not include the Gospel (20. 2);
elsewhere they were allowed to remain at the Sunday
service until all the liturgical lessons had beead and
the sermon had been preached. The "teachers" were
those employed in the instruction of the catechusnen
they were not necessarily clerics (19. 1) and ditl n
form a special class.

2-24. The reason for most of these rules is self-
evident.
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13. Greekeducation included much time spent on
Homer, whosanythology the Christians naturally re-
garded as unedifying.But the permission given to
schoolmasters to continue thealling in case of neces-
sity shows that no one took thdéomeric deities very
seriously.

17. In many cases soldiengere utilized only for
police duty, but Christian soldievgere alwaysn danger
of being given tasks inconsistent witieir religion.
Hippolytus probably does not consider the rather in
frequent possibility of soldiers being sent to aeif¢he
frontiers against barbarians. The "oath" invoked
heathen deities.

18. Judges and military officers were constantly
called on to pronounce and inflict capital punishine
They were also inextricably involved in the suppufrt
emperor-worship.

19. A man who was already a soldier could be aedept
under the conditions of 17. But no believer was per
mitted voluntarily to expose himself to such tertiptes.

23. Since the woman in such a case had no power to
alter her condition, Hippolytustule is sensible and
humane.

24. Men, who could control their conduct, were
granted no such concession.

25. A remnanbf the older charismatic teaching;
compare 38. 4. It is conjoined somewhat oddly with
these detailed legalistic prescriptions; the rightidge
spiritually may be exercised only wheles law isnot
explicit. And only theclergy exercis¢hegift.

17

A threeyears catechumenate has parallels in later
practice but it represents about the maximum.
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18

1. Separation of catechumens from believers and
men from women was carried out rigorously throughou
the Patristic age.

3-4. Contrast 22. 6. The kiss of peace markes
close of the service that preceded the euchéeist,
Constitutionsvii, 11, 9)

5. 1 Corinthians 1110.

19

1. The imposition of hands was partly in blessing,
partly in exorcism (20. 3). In later days the fiost
these impositions was regarded as the formal admiss
to the catechumenate.

2. A universal Patristic teaching.

20

2. Hippolytus knows only two classes of catechumens
the hearers and those "set apart". Subsequently the
latter were called "elect”, "competent” or "en
lightened", and an intermediate class ("kneelessl$
introduced. Hippolytus says nothing about the dura
tion of this last stage, but four to six or moreek® is
later common.

3. Exorcism before baptism was universally prac
tised and has survived in some form or other ircpra
tically all the traditional baptismal liturgies. [Hcks
New Testament precedent, but is based on the dualis
found in John 14. 30, etc., according to which this
world—and so all its unregenerate inhabitants—is
under the sway of Satan and his angels. In Hippsigt
community the exorcismserepresumably performed
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by the teachers, as he does not recognize exoasists
separate class (compare on chapter 15).

4. The text of the last clause is so uncertain et
meaning of the whole is dubious. The Testament, how
ever, asserts that the episcopal exorcism is béoaind
make an unworthy candidate betray himself, andether
is noreason to doubt that Hippolytus believed the same.

5. The final selection and instruction took place o
the Thursday before Easter. "Bathing" was done in a
public bath-house, with a supplementary "washing"
at home,compare John 13. 10.

6. Most religions, as well as Judaism, regarded a
menstruous woman as unclean.

7. All believers fastedn Good Friday (29. 1); for
the catechumens the fast was probably thotmgbe
purifying.

8. TheTestament gives a lengthy form fiis last
pre-baptismal exorcism. Popular beliefthe life-
giving power of breath (Genesis 2. 7, etc.) wayver
widespread; compare 36. 11. Mark 7. 34 rhaye
beenspecially in mind’ The "seal" washe sign of
thecross. Compare chapter 37.

9. No further opportunity was given to contract
defilement.

10. Thisdirection, misunderstood the Arabic and
Ethiopic, is explained by 23. 1-2. Those aboutdo b
baptized brought with them as their first Christian
"offering" the bread, wine, milk and honey needed f
the baptismal eucharist. The Testament reduces this
offering to one loaf from each of them. The rulewd
not be explained from chapter 32, which is not by
Hippolytus.

! In this passage "he sighed" should be rendered "tathed".
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21 THE
BAPTISMAL CEREMONY

1. Hippolytus gives no form for the blessiofjthe
water, but the Constitutionsi(, 43) direct arelaborate
thanksgiving, concluding with the words "Sanctifys
water and give it grace and power", éidement of
Alexandria{Pedagoguel, vi (50, 4)) appear® pre
supposea petition for the descent of the Logos itlie
font.

2. The superior sanctitgf "living" water is a
common belief, and th€estament anthe Canons
allow no other for baptism. Compabedache 71.

3. Every non-Jew in the Graeco-Romaorld was
so accustomed to the public baths thatlhaptismal
usage would not suggest thlegghtestimpropriety.

5. To Hippolytusthe ornamentsas"alien” carry
contagion. The Jews havesamilar prohibition for
womenbathing afteceremonial impurity, but the reason
givenis that complete contactwith theater isprevented.

6. Thefirst mention ofanointingin connectiorwith
baptismis in Tertullian,On Baptism7 (ca. 205). He
explains the practicas derivedrom the Old Testament
anointing of priestsand in viewof 1 Peter 2. 9 and
Revelationl.6;5." this may expreste original
meaning ofthe ceremonyOr it may have been
thought toconvey the gift othe Spirit, asin 1 Samuel
16. 13, omayreston moregeneral conceptions of
anointingas consecratiorgr may even be somehow
connected with the title "Chris(= "The Anointed
One"). But, whatever the origin, unction after bhamt
is found practically everywhere in Christendom ratfte
third century.

! Compare JustiDialoguell6f.
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In Hippolytus the blessing is still a thanksgiviagd
the oil is named accordingly. In the Constitutions
(v, 44) the formula is petitionaryand the oil is called
"mystical". The common later title for this oil—to
which other substances, such as balsam, are afteda
—is "chrism". The Latin formula for blessing it Ikti
includes a solemn thanksgiving.

7. The anointing before baptism is derived from the
ancient belief in the curative powers of oil, frevhich
its use in, religious healing (Mark 6. 13, Jame4 4.
was developed. To Hippolytus this oil aids in tiveaf
and supreme exorcism, and it is exorcised, nosbtks
and derives its name from its purpose. In latein_at
usage it is called "oil of the catechumens".

The Constitutions note (y22, 3) that if the oils are
lacking "the water is sufficient”. And this was the
universal belief.

9. Some form of renunciation of Satan is a feature
in all traditional baptismal liturgies.

10. Cyril of JerusalenTatechetical Lecture20, 3) says
that this anointing is performed "from the veryrbaf
your head to your feet". By 22. 2 Hippolytus has
probably the same conception.

11. The pronouns are ambiguous and confusing, but
the sense seems to be that the presbyter who pesrfor
the actual baptism stands on the bank of the stteam
the edge of the font), while the deacon stand&én t
water with the candidate, to instruct and assist hi
12-18. In the Jewish rites that require complete im
mersion (the baptism of a proselyte, the cleansing
woman, etc.) the ceremony is performed entirelyhay
person concerned in the presence of a proper sitnes
I.e., such a rite is simply an extension of the Tégdta
ment prescriptiorfsthat certain impurities must be
! Compare Sarapion. 2 Leviticus 15. 5, etc.
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removed by bathing. Early Christianity shared this
conception, and in New Testament Greek the middle
voice is used for the act of baptism in Acts 22, 16
1 Corinthians 6. 11; 10. 2; compare the readinD ahd
Old Latin manuscripts in Luke 3. 7, "to be baptized
in his presence". In Hippolytus the presbyter aots
the extent of laying his hand on the candidateadhe
but he uses no baptismal formdlin the Jewish rites
the person after immersion utters a benediction; in
Hippolytus each immersion is preceded by a deatarat
of belief. In the apostolic church this declaraticer-
tainly had the form "Jesus is Lord" (Romans 10. 9,
etc.) and there was only one immersion. The aduitio
confessions of the Father and the Spirit appear in
Didache 7. £ and each was presumably accompanied
by the corresponding immersion that Hippolytus atse
Each of these three confessions was then further ex
panded, so producing the varicasptismalcreeds. The
one in use at Romm the early fourthcentury—the
basis ofthe later "Apostles’ Creed"—can be recon-
structed accurately froRufinus'Exposition,and agrees
closelywith the formin the Latin version oHippolytus,

the only significant additiorbeing"and the forgiveness

of sins" neatthe close.This clause,n fact, seems to be
due eventuallyto Hippolytus's arch-enemyCallistus,

to express a doctrine that the former abhoru the
other hand, there is some evidence that dffecial
Romancreedca. 200 did not contain "anthe holy
church”,on which Hippolytus lays stress (6. 4; 28),

this clause may be his own addition to protest—against
Callistus—that the "holy" church should not contain
sinners. Later Roman Christianity adoptédth
phrases with no feeling of incongruity; compare

! Contrast the reading of the Canons given in 19. 18
2 The trine formula in Matthew 28. 19 is textuatgecure.
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Cyprian's "forgiveness of sins through the holy
church"!

19. Thisanointing, like the former, presumably
covered thevhole body.

20. In thelater Patristic church at this point the
newly baptized put owhite garments, which theyore
for seven days.

22
CONFIRMATION

Hippolytus contributes little to clarifying the @dult
subject of confirmation. In Acts 8. 17 and 19. 6 the
conveys the gift of the Spirit, but Hippolytus'saaper,
which cites Titus 3. 5, follows the Pauline-Johawehi
doctrine in attributing this gift to baptism, incord
with the special immersion after confessing theiBpi
So only grace for service is besought. But, asGisA
the essential ceremony is the imposition of hasds,
that the anointing and the sign of the cross afg on
supplementary rites. Curiously enough, howevery onl
the anointing was preserved in both the Latin d&d t
Orthodox Eastern churches.

For theuseof the Lord's Prayer after baptisaeon
23. 14.

23THE
BAPTISMAL EUCHARIST

Compare thealistinction between the baptismal and the
regulareucharist in JustinApology65 and 67 and in
Didache9-10 and 14.

1. The conception of consecration by thanksgiving i

1 Epistle 70 (69). 2.
2 1 Corinthians 12. 13, etc., John 3. 5.
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stated so baldly that the Latin ("gratias agahem
quidem in exemplum™) is wholly unidiomatibut in

all probability the prayer normallyncluded an in-
vocation like that in 4. 12. Herein place of the
"spiritual food" language in 4. 12, thesult of the
consecration is expressed in the termghefinstitution.
Yet Hippolytus appear® shrink a little from calling
the species absolutetlie body and blood of Christ: the
bread is the "image(o.vTiTvTTO\) Of the body and the
cup the "likeness'(6(JLouqpa) of the blood. The former
word is usedn the same way by Cyril of Jerusalem
(23, 20; asan adjective) and the latter by Sarapion in
his first oblation before the words of institutiocom-
pare "figura" in TertullianAgainst Marcion Il| 19 and

rv, 40, and the prayer in the Constitutions,(12, 39)
that the species may be made to "appear” (curoyavai
asthe body and blood. None of this language, however,
Is "symbolic" in the modern sense; whatever unkdssn
theologians might feel existed between the symbols and
the things signified was overshadowed by the raalis
connection that existed between them. But in the
earlier Patristic period the deeper nature of tlisnec-
tion was left unexplored.

2. Tertullian{chaplet 3, Against Marcionl, 14) and
Clement of AlexandrigPedagoguel, vi (45, 1)) bear
contemporary testimony to the custom of giving new
Christians milk and honeyo the rite must have been
widespread. It is not in the Constitutions or thesth-
ment, but the other sources have it. And the 24tion
of the Third Council of Carthage (397) reads: "The
first-fruits, namely milk and honey, which are otd
on a most solemn day for the mystery of infants,
although offered on the altar should have a blgssin

! Popular Christianierminology wasot sohesitant.
2 Baptism.
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their own, that they may be distinguished from the
sacrament of the Lord's body and blood".

Clement of Alexandria, like Hippolytus, cites th&O
Testament prophecies of the promised larsd, the
meaning of the rite was to assure the participahts
share in salvation. But Hippolytus adds a further e
planation of his own; the milk represents Chrifiésh
and the honey his gentleness. The Canons—possibly
with a misrecollection of Isaiah 7. 15—interpret food
as proper for the newly born.

3. The purpose of the water is to extend the bap-
tismal washing into the inner man; a somewhat pexlan
ceremony that reappears only in the Ethiopic, altimo
the Testament applies the theory to the water én th
mixed eucharistic chalice.

5. This is the earliest known formula for eucharist
administration.

7-11. What is most curious about these directigns i
that the sacramental wine is not distinguished in
administration from the other two cups; the other-v
sions correct thié.Perhaps in this ceremony there has
survived something of the tradition in the earlitestt
of Luke 22. 19-20, where the whole emphasis isdaid
the bread.

The little four-clause creed is interesting.

12. An admirable little summary of Christian duty.

13. Hippolytus (compare 1. 1) refers to some aarlie
work or works of his own, possibyoncerning God and the
Resurrectionyhose title is listed on his statue.

14. By the "white stone" (Revelation 2. 17) evi
dently something very concrete is implied. Thisrzn
be any part of the creed, which is recited whilptisan
IS in progress, and so the Testament's explanetitire
! Exodus 3. 8, etc.

2 But the Testament has no words of administrétiotthe wine.



APOSTOLIC TRADITION OF HIPPOLYTUS

96 APOSTOLIC TRADITION OF HIPPOLYTUS

secret as the doctrine of the resurrectisnexcluded.
The only other possibility would appear to bee

Lord's Prayer, on which Hippolytus is strangelesil

Christians of this age regarded the Prayer as gann
almost magical efficacy. It was, moreovatlowed to
none but the baptized and was first uttebgdChris-
tiansimmediately after their baptisfa customwhich

in the light of Romans 8. 15 and Galatiahs6 may
actually go back to apostolic times.

PART Il
Church Laws

25. Fastingis here conceived to intensify prayer's
efficacy. The widows and virgins were especially dedi-
cated to the work of intercession.

The other versions have "pray the church”, but
the Greek gives a more primitive impression.

The bishop, on account of the nature of his duties,
was not permitted to vow a fast to last for anytseé;
he might, of course, abstain from food informafijhe
wished. Good Friday and Holy Saturday (chapter 29)
were the only fixed fast-days, but special fastsdib
might be directed on any special occasion.

26 THE
AGAPE

The agapeor "love-feast”, was &hristian meal of a
definitely religiouscharacter. Sincboth Tertullian

! Due, presumably, to combining this section with gineceding.
The Canons add eternal life and the eucharistg2 E.

Constitutions vn, 45, 1. Compare tphesition of thePrayer in
the Didache.
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(Apology39) and Clement of Alexandr{@edagoguen, i
(4-7)) speak of it as an established Christian custom, its
origin must lie far behind the third century, and the
importance and liturgical colouring given by the
Evangelistdo the accounts of the feedings of the multi-
tudes are explicable only as reflecting deep first-
centuryinterest in the rite. Its origin in Christianity,
consequentlymust be primitive, while the Gospels in-
dicatethat in theapostolic church it was regarded as a
continuation of the (manyheals shared by Christ and
his disciples. The emphasis the numbers who were
satisfied by the bread arftsh, takentogether with
Acts 6. 1-8 and the later history of thegape, showthat

a primary purpose dhese mealsvas to providgood

for the needy: iis presumably from this airthat the
name "love-feast” was derived. And t@ospel ac-
countsindicate that in thegape<hrist wasfelt to be
acting as head of his householdat he wasin some
manner present.

The agape and the eucharisgnsequently, were
closely associated; in Johntlée feeding of the multi-
tudesleads into the elaboraticharistic discourse. So
Ignatius uses "eucharistand "agape" as synonynfs,
while "The Lord'sSupper”, the term employed by
St Paut andlater writers generally for the eucharist, is
Hippolytus's titlehere for the agape. The confusion was
due to the facthatin the first century the eucharist was
generally celebrated in conjunction with an agape;
indeed, in1 Corinthians 11 it is clear that the Corin-
thians were stressing the banquet elements of their
common meals so strongly that their eucharistieetsp

! Mark 6. 30-44; 8. 1-10 and parallels.

2 Compare 1 Corinthians 11. 20-21.

® Romang. 3; compar&myrnaeang. 1. InSmymaean8. 1-2 the
words are perhaps distinguished.

* 1 Corinthians 11. 20.

EH 7
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had been forgotteh.Hence in Jude 12 the "love-
feasts" are most naturally understood to be dbwen-
binedagape-eucharists.

During the second century the rites were separated,
the Eucharist being transferred to the mornimdile
the agape normally remained as an evenmmeggal,
although it could of course be held at amyur. But
Hippolytus preserves remnants of tblel association;
as regards the eucharigte oil, cheeseand olives of
chapters 5-6, as regardie agape thetitle "Lord's
Supper" and details dhe ceremonial.

Accordingto Hippolytus's descriptiothe agapesare
meals giverby individualsin their own homes; the host
provides the foodnd invites the guests, who in return
are expectedo pray for him. Each person breaks his
own breadand "offers" his own cup; this is in accord
with the rule in Berakhoth vi. 6 for the less sotem
meals among the Jews: "If men sit for a meal, each
shall pronounce the blessing for himself; but iéyth
recline, one shall pronounce the blessing for tladin
This procedure, moreover, appears to throw light on
the account in 1 Corinthians 11, where the chusch i
blamed because "each taketh before other his own
supper” (verse 21) and the remedy prescribed ist "wa
for one another(verse 33)it is difficult to see how the
Corinthian disorders could have arisen if thereenar
single officiant. In Hippolytus orderliness is procured
by the presence of a cleric—preferably the bishop,
although a deacon will suffice—who presides over th
supper and begins it by blessing and distributingad
specially named; this ceremony is superadded to a

! Since thebenedictionsised over eucharistliread and wine and
agapebread andwine (if wine was tobe had) may have been
identical,early Christians may often have beendoubtasto the
meaning ofameal.
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ritual otherwise complete imself, and appears to be a
local Roman custom.

1-2. In the earliest Christianityblessing” and
"thanksgiving" were indistinguishableyut to Hippoly-
tus they are no longer always synonyms; perhaps the
"blessing" was accomplished by signing with thessro
as in the Canons.

After blessing, the bishop breaks the loaf, egtera
tion himself, and distributes the remainder toth#
baptized members of the company: a procedure gxactl
like that of the eucharist. In the earlier combirsed-
vice, in fact, this bread would have been actually
eucharistic, for which after the separation "bleSse
bread was substituted to enable the traditionapaga
ceremonial to continue with a minimum of external
change. The final separation must have been com-
paratively recent, for Hippolytus feels obliged ém-
phasize the difference between the two rites; tarla
times there was no danger of confusion, and hissira
lators consequently do not seem to have grasped his
point.

2. The breaking of each one's bread would be accom
panied by a proper benediction.

3. Roughly parallel is Berakhoth vi. 6: "If wine is
brought during a meal, each one must pronounce the
blessing for himself".

4. For the distinction between "blessing” and "ex
orcism" of objects, compat&l. 6-7. The Arabic and
Ethiopic substitute "blessed bread", even for @i c
chumens. Whether the catechumens alsietheir
"own" bread is left uncertaiiOffer" is here a mere
synonym for'give thanks", a usage not found in the
otherversions.

'p.68
7-2
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5. Perhaps the catechumens stood during the agape;
perhaps they ate at a separate table.

6. Each blessing at an agape must include a prayer
for the host, who is thus repaid for his bourfpr
"offer" the other versions substitute "eat", spogli
the force.

7. From 1 Corinthians 11. 21 to the fireddolition
of the agapes in Christianity (in tleéghth century?)
there were constant complaintsdidorderly conduct at
these meal<Clement of Alexandridl.e.)for this reason
objects tatheir name Hippolytus cites Matthew 5. 13.

8. airo<j>6p7)Tovis simply "that which is carried away"
and is usedh its etymological sense; other meanings,
suchasthe associated "a gift given to dinner guests”,
areimmaterial here. The "apoforetum" began like the
regular agape with the distribution of the bleslsezhd
and (presumably) with public benedictions over brea
and wine, but the rest of the meal was eaten &t eac
one's home.

9. The Gospel accounts of the miraculous feedings
lay similar stress on gathering up the fragments.

10. The complete dominance of the meal by the
bishop would seem to make the above warnings agains
disorder needless; as Hippolytus pictures it arpaga
would have been the reverse of hilarious.

11-12. Compare Ignatiusmyrnaeans8. 1: "Let that be
counted a genuiné eucharist that is held by the
bishopor by someone tavhom he gives permission”;
for the last clause as regardhe agapes Hippolytus
simply substitutes "or one of the clergyln later
theory only a priest can "bless", aady formula that
can be pronounced validly by a deacon t&npro-
nounced just as "validly", although perhapsot
“licitly", by a layman. But this distinctiombetween?!
Literally "steadfast".

10C



APOSTOLIC TRADITION OF HIPPOLYTUS

NOTES 101

"valid" and "licit" would not have been drawn by
Ignatius or Hippolytus; what a Christian cannot do
licitly he cannot do at all. Evidently Hippolytus regards
the blessedread as of the essence of the agape.

The Testamenagrees in general with Hippolytus
the Canons the agapecomes a memorial feastvd-
AI73u(/u?) for the dead. lis forbiddenon SundayThe
participants first make their communiomasid then
meetfor the meal. The bread distribuied exorcised";;
explained as signed with the cross. The presenee of
cleric—normally a presbyter—while desirable does no
seem to be quite essential.

27

The widows were special objects of the church'sitgha
but precautions had to be taken lest even theynbeca
disorderly. The "existing conditions" may referger-
secutions, but the phrase is more simply understdod
the donor's inability to entertain a large partyhis
own home; compare ttapoforetum.

28

Hippolytus, like Didache 13. 3, regards the law of
Deuteronomy 18. 4 as binding on Christians; he says
nothing, however, of an obligation to tithe. Thevidd
background of his prayer Bsvident, compargarticu-
larly Berakhoth vi.2 "throughwhose word all things
come to pass"and RabbiJehudah's formula in vi. 1
"who hast created divers fruits". The only Christian
touchis at the end, and the rest of the prayer may have
been taken bodily from a Jewish source.

! Riedel misses the meaningksins.
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The reasons for the distinctions in 6-7 are propabl
irrecoverable, but vegetables of the gourd famigrav
favoured food among ascetics of the gnostic type.
Perhaps Canticles 2. 1 gave the lily and the rbee t
privileged status.

In Hippolytus's day these first-fruits constitutdae
chief source of support for the clergy. A writer—epr
ably Hippolytus himself—in Eusebius v, 28. 10-12
speaks with detestation of the payment of moneyrisal
by heretics to their leaders.

29
On Good Friday and Holy Saturday all Christiavere
expected to fast according to their abilitymaritorious
act whose credit would be lost if terminategd soon®
If neglected through ignorance it coulee madeup
later, but not between Easter and Pentecost, valien
fasting was everywhere forbidden to orthodGhris-
tians.It may be observed that Hippolytus's conception
of the repeabf the "ancient law" extends onljo the
particular date set by Numbers 9. 11; otherwisis
still fully binding. Compare Didache 8. 1.

This fast, it should be noted, is directed onlydoef
the Easter communion; later writelge the Testa-
ment, treat the breach of a fast (from midnighhege
ally) before any communion as a mortal shompare,
further, chapter 32.

Hippolytus presupposes a congregation ssithall
enough to enable the bishop to visit the sick petp,
but large enough to make his visit a great everthé¢o
sick person.

! Compare TertullianOn Prayer18-19 for exaggerations of the
same thought.
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33

This daily session of the presbytevas the Christian
"sanhedrin”, to which individuals brought their pro
blems and controversies for "instruction”. Atese
gatherings, in addition, the clergy received assigmts

for their duties of that day; in these latter tleacbns
were more important than the presbyters and their
absence a more serious fault.

34

Callistus is commemorated by the Roman catacombs
that still bear his nhame; probably dissatisfactidth

his rival's regulations led Hippolytus to treatsthather
specialized subject. The other versions miss thetpo
of the "tiles"—on which compare Connolly, pp. 116-
119—and adapt the rules to local burial customs; th
Testament, for instance, discusses embalming.

PART IV

Lay Devotions

The devotional life of a layman is centred arounel t
declaration of Psalm 119. 164, "Seven times a daly d
praise thee", at rising, at the third, sixth andthi
hours, at bedtime, at midnight and at cockcrowsThi
distribution corresponds approximately to thaer
"canonical hours", but in Hippolytus'day these
prayers were still whollyrivate.

35

1. Followingthe general—especially Jewish—belief
demandingeremonial purification before approaching
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God, Hippolytus requires hand-washing (at least) at
morning and midnight; the Canons extend this rale t
all prayer. Tertullian (OnPrayer 13) recognizes the
prevalence of the custom and says that Christians
defended it by quoting Matthew 27. 24; he, however,
regards it as pointless. Compare Mark 7. 1-15.

2. Hippolytus doubtless does not think it necessary
to prescribe attendance at the Sunday eucharsts, a
suming that no true believer would willingly absent
himself. Regular weekday eucharists were not yst cu
tomary, although they were held at times of special
prayer and fastingcompare 25. 2. So thomly week
day meetings he presupposes are gatheriogprayer
and instruction accordintp the synagogue pattern.
Evidently the emphasiwas laid on instruction, with
the Bible as textbook, artiose who could read were
expectedo follow the passagedted. 1 and Clement
give an idea othe contentand styleof the teaching,
whichwould be giverby instructors like those of 16. 1.

3. Onoccasiorlocal meetings were visited and
addressedy teacher®f higher rank, who are described
in terms reminiscentf the New Testament prophets.

36

1. Complete manuscrifibles were very expensive,
and few lay Christiangould have owned one. But
portions of Scripture werithin the reach of all.

2-3. Hippolytus follows Mark 15. 2%ot John 19. 14,
here.He deduces the hours tiie Jewish ceremonies
from his typology; no definite hour is prescribiedthe
Old Testament, while in the Templethe morning
sacrifice was offered before sunrise dnel showbread

! The "stations" of TertulliarQn Prayer19.
? Exodus 29. 39; 25. 30.
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was changed (on the Sabbath) still earlier. Hescite
John10. 14; 6. 50.

4. Mark 15. 33. Hippolytus adds that the darkness
camein answer to (Christ'$ prayer; possibly a con
jecture of his own but more likely a "tradition".

5. At the ninth hour, as soon as Christ died, he went
to thelower world and released the spirits in prison,
whorejoiced with a great thanksgiving. The belief was
very widespreatbut the other versions seem to miss
the point.

6. Johnl9. 34.Thedarkness fronthe sixth to the
ninth hour, followed bydaylightuntil evening, made
a "night" and a "day"sothe Son of Man b¥aster
morning had truly been "thretaysand threenights
in the heart of the earth” (Matthew 12. 4Cpmpare
Constitutions v, 149-13.

9. On the customof rising during the nighfor
prayer, compares.g., Tertullian, To his Wifen, 5.
Hippolytus—rather more than Tertulliarnsists that
unbelievers should netitness Christian devotions.

10. Johnl3.10repeals the provisions of Leviticus
15. 16-18.

11. Despite the principle just enunciated Hippolytus
cannot ridhimself of a belief that a purification is
needed; heompromises by declaring that a small
ceremonywill suffice. Compare chapter 37.

12. Thisquaint doctrine—which the other versions
omit or alter—came from the authorities who gave
Hippolytus the rest of his "tradition". He mentions
them here only, but in Irenaeus similar appealshe
presbyters" are numerous.

13. Matthew 25. 6, 13 in an unusual text form.

14. Peter's denial (Matthew 26. 74) is synchronized
with the condemnation of Christ by the Sanhedrin.

! So explicitly in the Ethiopic. 2] Peter 3. 19.
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37

The sign of the cross is performed after first trigmy
on the hand, so that it is wet with saliva. Belrethe
power of spittle to repel evil spirits is widespfeand,
despite Hippolytus's disclaimer, lies behind thacpice
he advocateddis own interpretation of the ceremony
is none the less ingenious; the mixturemafisture and
breat corresponds to the water and tBeirit in
baptism and so makdise sign ofthe crossthe "image"
of baptism, accomplishing sort ofrebaptism (36. 11).
Only Latin A has the originalLatin B and the other
versionsdo not understand the custom and replace
"baptism" by"the Word".

Theinterpretatiorof Exodusl12.22is in the style of
Barnabas.

38
CONCLUSION

Hippolytus closeswith a final adjuration to avoid all
novelties; the way of peaceconsists solely in strict
adherencé¢o the past.

! E.g., Galatians 414.

2 Impurity can alsdeblown away; compar20. 8 and (e.g.)
Tertullian(l.e.).

% Connolly (p. 104) prefert saythat the ceremonjis in some
sense an integrplartof the oneand original baptism".
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Absolution, 22 f., 64 f. Commodus, 19
Achelis, 27 Acolytes, 85 Common Prayer, 74
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Image, 57, 106 At agape, 51, 58, 98, 100
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Baptism in blood, 44 At eucharist, 39, 48 f., 58, 80
Bathing, 44 Bible Office, 38, 53, 58, 79 f-. 103
reading, 54, 104 Ordination, 38, 80 f.
Bishops Deaconesses, 80, 83 f. De

At agape, 50 f., 59, 98 ff. Sacramentis, 73 Didache,

At baptism, 44 ff., 88 ff. 9 Didascalia, 10

At eucharist, 35 ff., 48 f.,, 58, 72, 77, Dollinger, 17, 19

93 ff., 100 f. Doxologies, 67 Duchesne,
Consecration, 34, 66 ff. 27

Election, 33, 63

Fasting, 50 Epitome, 13
Office, 64 Eucharist
Blessings, 68 ff., 98 ff. Administration, 95
Blessings of persons, 43, 88 Anamnesis, 71, 73
Burial, 53, 103 As sacrifice, 65 f., 71, 73
) At baptism, 48 f., 89, 93 ff.
Callistus, 18 ff, 63, 103 Canons of At ordinations. 39 f., 83

Hippolytus, 15 Carthage, Third Celebrant, 72, 98, 100
Council, 94 Catechumens, 43 ff,, 50 f., Consecration, 48, 69 ff., 93 ff.
56, 85 ff. Charismata, 41, 43, 54, 57, Fasting communion, 52 f., 60, 102
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Pentecost, 53, 102
Pius IV, 17
Pontianus, 24
Prayer, 54ff, 103 f.
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Ordination, 37, 75 ff

Ordination power, 38, 66, 77 ff, 80
Harris, J. R., 10 Priesthood, 34, 38f, 53, 64, 77
Hauler, 27 .

! : Rabbis, 76 Readers, 40, 84
Head-covering, 43 Reserved sacrament, 60 f
Healers, 41, 85 .

Riedel, 15, 101
Hearers, 41, 86 Rufinus. 92
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Horner, 12, 27, 29, 34 Sacrifices, 65 f.
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evite, Schwartz, 28, 30, 61
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Kirk,K.E.,5 Sign of the cross, 45, 48, 55 ff, 89, 99,
Kiss of peace, 35, 43, 48, 88 101, 106
Lagarde, 27 Legge, F., 19 gola'lerss'gzigg
Levites, 81 Lietzmann, 10 S{gicgm 5
Lightfoot, 18 Lord's Prayer, 93, ’
96 Lord's Supper, 50 f. Ludolf, 27 Subdeacons, 41, 53, 84
Maclean, 15, 28 Macmahon.J. Tattam, 27

H., 10 Marriage, 41, 55. 105
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Maximinus, 24 Menstruation, 44,

Tithes, 3, 101
89 Milk, 48, 89, 94 f-Miller, B.E., Unction, 36 f, 45 ff, 90 ff.
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Modalism, 20 ff., 63, 67, 72
Moses, 37, 57, 76 Muilenberg, 9 Victor, 19
Of Gifts, 12, 25,33 Virgins, 40, 50, 59, 84, 96

Oil, 36, 45 ff. 74

Washing, 54 f., 103 |. Water,
f-Olives, 37, 74
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48 f., 95 Weekday services, 54, 104
Wendland, 17

Widows, 40,44,50,51. 58,83 f, 96, 101
Williams, A. L., 68 Women, 40, 43 f.,
87 f. Wordsworth, John, 10

Zephyrinus, 18 ff., 63
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